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A) 
Personal Information:

My Conversion Experience:
Although I attended a church and heard the gospel as a child and young teen, I had suppressed the truth about God.  In my late twenties, God began drawing me to Himself and my wife and I started attending the chapel services at Norton Air Force Base and later Sunday School.  I wanted to know more about God and began to pray and see prayers answered.  I read the Bible every night and often prayed, “God, if you really exist, show yourself to me.”  In reading through the gospels, I came to believe in and admire Jesus.  One evening in August 1990 while I was reading my Bible, God brought me to trust in Jesus and His teachings.  I prayed and gave my life to Jesus, asking Him to take control of my life and change me.  I committed to stop sinning and obey Him.  Afterward, I remember feeling close to God.  The guilt of my sins was gone, and I felt a strong peace and contentment.  Immediately, it was like looking at the world through a different set of eyes.  God had changed my life from the inside out.  Although the Lord is still changing my life, many of my beliefs, attitudes, and desires changed instantly.  I had an intense desire to know more about God and what He wanted for my life.  I would read the Bible and pray for a couple of hours a night.  I began to love and care about others—not just myself—and God became the chief love and desire of my life.
My Wife’s Conversion Experience:

Josie writes, “I grew up in a Christian home with a loving mom and dad and seven brothers and sisters.  Throughout my first 18 years of life, I spent many Sunday mornings and evenings and Wednesday evenings in church.  Our family was one of the first to arrive to church and usually the last to leave.  Every summer I spent a week or two at a Christian camp as a camper and/or a counselor.  I made a profession of faith and was baptized when I was 11.  I seemed to be growing in my faith from then until I left to go to college at the age of 18.  Throughout the next five years, I struggled in my walk with the Lord—not following all of his ways.  This continued after I met John and into our married life.  It wasn’t until John became a believer in 1990 and I personally saw his life before and after his conversion—a complete 180 degree turn around—that that the Lord starting working in my life to change me and clearly brought me to himself.”   

My Call to Ministry and My Wife’s Attitude toward It:
Late in 1990, my career in the Air Force was going great.  I had just been promoted, received some prestigious awards, was offered a 5-year assignment to Hawaii—God was greatly blessing my career—and was serving in youth ministry at the chapel.  It was at this time that God began to call me into full-time ministry.  Several Air Force chaplains who were mentoring me confirmed this.  Josie and I recommitted ourselves to go anywhere and do anything God wanted us to.  I began to lose all desire and satisfaction in my career and grew in the desire to shepherd a church.  At the end of a long and prayerful period, and much counseling, we left our careers and I enrolled at Philadelphia College of Bible (now Philadelphia Biblical University).

During my time at PCB, I served as a youth pastor and then as an associate pastor.  I was mentored by two godly professors who are also pastors.  In November 1995, after communicating with several churches, we accepted the pastorate at Lenox Federated Church in Ohio.  In August 1999, we left this church and came to our present church—Joy Community Fellowship.  My wife believes that pastoral ministry is my calling and is very supportive of my role and ministry as pastor.   
My Educational and Vocational Preparation for Credentialed Ministry:

My Christian life began with a desire and commitment to know God and His will and to serve Him.  So beginning in 1990, I began spending a couple hours a day in prayer and Bible study and was mentored by an evangelical USAF chaplain who helped me grow in both character and in biblical and theological knowledge.  After a about a year, I began teaching senior high Sunday school and started a youth ministry.  After separating from the USAF in 1992, I attended Philadelphia College of Bible and graduated with a major in Biblical studies and a minor in pastoral ministry.  During this time, I served as a youth pastor and later as an associate pastor where I received further mentoring and training by the senior pastor.  In 1995, after examination by an ordination council comprised of PCB professors, I was ordained through Edgely Christian Church in Bristol, PA.  About six months later, I accepted a call to pastor a small, rural church in Ohio where I gained enormous experience in pastoral ministry and continued to grow in character and ability.  In 1999, I accepted a call to my current church—Joy Community Fellowship in Pitman, NJ—where I serve as the senior pastor.  During my time here, I graduated from Biblical Theological Seminary with a Master of Arts in New Testament and have also completed numerous other masters’ level classes in Hebrew, Old Testament, and theology.  I have taken numerous training seminars and courses over the years in various areas of pastoral ministry.  Perhaps most significantly, I have been actively ministering, gaining experience, and growing in the faith for over 15 years.   
B) Doctrinal Section:

1. Bibliology

a. General Revelation: 
God's existence is evident through His general revelation, which is available to all people at all times and at all places.  God reveals Himself through His creation (Ps. 19:1‑6; Rom. 1:19‑20).  The amazing and impressive design, beauty, and orderliness of the universe (Ps. 104:1-35; Acts 14:15‑18; 17:22-31) point to a very powerful and wise Creator.  The human conscience also attests to God’s existence and bears witness to His moral standards even though the unredeemed conscience is hardened and corrupted (Rom. 2:12-16).  To a lesser extent, general revelation comes through seeing God’s directing influence in history.  General revelation brings light and truth to all people, but it is insufficient for salvation (Romans 3:9-26; 10:1-17).  However, those who reject it justly incur guilt and judgment (Rom 1:18-20).  
b. Special Revelation
Special revelation involves God’s particular communications and manifestations (Ex. 14:1-31) of himself to particular persons at particular times.  This would include God’s words spoken in personal address (Ex. 20:1), through Jesus Christ (Heb. 1:1-3), the Old Testament prophets (1 Kings 14:18; Isa. 6:8-13), and New Testament apostles (2 Pet. 1:19-21; 3:16).  So, while special revelation includes all the words of Scripture, it is not limited to Scripture (for example, Jesus spoke many words that are not recorded in Scripture).  Today, these communications and manifestations are available to us only through Scripture.  Thus, the Bible is God's revelation to man.  It does not tell us everything about God, man, or the universe, but it tells us all we need to know for salvation and godly living (2 Tim. 3:16-17).
c. Inspiration, Inerrancy, Infallibility, and Illumination

  
I believe in the verbal (1 Cor. 2:13), plenary (2 Tim. 3:16) inspiration of Scripture.  The Holy Spirit so superintended the human authors that through their individual personalities and writing styles, they composed and recorded God's word to man without error (2 Tim. 3:16; 2 Pet. 1:19-21; 3:16).  The Bible is infallible and fully inerrant in the original documents (Mt. 5:18).  This means that all Scripture is truthful, accurate, reliable, and dependable.  The apparent discrepancies in Scripture often disappear when one understands that the Bible uses phenomenological language, figures of speech, approximations, and the like.  Often, apparent contradictions can be resolved through moderate harmonization or recognizing that biblical authors write with varying purposes, are selective in what they write, and summarize content.  While inspiration, inerrancy, and infallibility apply to the original manuscripts, in a derivative sense, they also apply to the copies and translations we have to the extent that they preserve the original message.  Textual criticism confirms that the Lord has indeed preserved His word such that today we have a dependable and reliable Bible.  The Holy Spirit must illumine Scripture for man to understand and accept spiritual truth (Jn. 16:8-14; 1 Cor. 2:4-16; Eph. 1:17-18).  Unbelievers can cognitively understand much of the Bible (sense of words, logic of a passage, etc.), but their fallen, sinful, and unbelieving nature prevents them from fully understanding and accepting Scripture and being convicted of their sin apart from illumination of the Spirit.   
d. The Development of the Canon
The Bible consists of 66 books and contains all the special revelation God desires us to have (Mt. 23:35; Heb. 1:1-2).  The canon is closed, preserved for us (Mt. 5:17-18), and is the only absolute, infallible source of truth—the standard by which all men are to live (1 Thes. 2:13; 2 Tim. 3:16-17).  The recognition of the books of the Bible by God’s people as being God’s inspired and authoritative word was a process.  The OT canonical books were recognized by Christ and were listed by Josephus in the first century A.D., who listed 22 books (a further assimilation of the standard Jewish numbering of 24 books).  The Gospels and Paul’s letters were recognized by the end of the first century and were never disputed, so they became the basis of judging the other works.  The General Epistles and Revelation were recognized gradually over the next 150 years.  In A.D. 367, the 39th Paschal Letter of Athanasius contained the exact list of 27 NT books we have today, and this list was affirmed by the Council of Carthage in A. D. 397.  This council did not create the canon but recognized what was already accepted.  Some of the criteria that aided the church to broadly affirm which books were God’s word were that these books were written by an apostle of Jesus or someone close to an apostle, they had widespread acceptance and use in the churches, and they were consistent with known scripture—the OT and later the gospels and Paul’s letters.
e. My Hermeneutical Method

I believe in a historical-grammatical-literary interpretation of Scripture, using a plain or natural interpretation, realizing the Bible does contain figures of speech.  The Bible contains no contradictions, thus difficult passages should be interpreted in light of the context of the whole of Scripture.  There may be several applications of any given passage, but only one true interpretation.  Specifically, my hermeneutical method involves determining what the text meant to the biblical audience, understanding the differences between the biblical audience and us, identifying the timeless, theological principles reflected in the text, and then applying those principles to current life situations.     
f. Inerrancy’s Impact on My Life and Ministry
I believe the Scriptures, both Old and New Testaments, to be the inspired Word of God, without error in the original writings, the complete revelation of His will for the salvation of men, and the Divine and final authority for all Christian faith and life (2 Tim 3:15).  Additionally, insofar as Scripture speaks, it speaks truthfully on whatever point it addresses, and its principles faithfully undergird all true knowledge. Scripture is the final and ultimate standard for all truth, the reference point by which every other claim to truthfulness is measured. Scripture must be the lens we use to evaluate our lives and the world.  Therefore, I teach and encourage understanding of and appreciation for the Scriptures, and urge people to live in faithful obedience to its principles and commands.

2. The Person of God 

a. The Attributes of God

The attributes of God can be classified under the categories of “communicable” and “incommunicable”—those he does “communicate” or share with others and those he does not.  This said, no attribute of God is completely communicable or incommunicable and scholars differ somewhat as to how to classify them.  The following are some of God’s incommunicable attributes.  God is eternal—existing without a beginning or end (Ps. 90:2).  God is free (Rom. 11:34‑35)—restricted only by His own nature.  God is infinite—having no bounds or limits (1 Ki. 8:27).  God is omnipotent—all-powerful and able to do anything consistent with His nature (Gen. 17:1).  God is omnipresent—everywhere present with His whole being at all times (Ps. 139: 7‑11).  God is omniscient—knowing everything (Ps. 139:1‑6, 16).  God is immutable—never changing (Mal. 3:6).  God is sovereign—having absolute authority and complete power and control over all things (Ps. 135:6).  God is one (indivisible) (Dt. 6:4).  Some of God’s communicable attributes, those which we should seek to imitate are the following.  God is holy—set apart from all evil (Lev. 11:44).  God is love—eternally giving of himself to others (1 Jn. 4:8).  God is righteous—completely just and never having violated either His law or nature (Ps. 11:7).  God is true—completely consistent and reliable (Heb. 6:18).  

b. The Trinity
There is but one living and true God (Dt. 6:4; Is. 45:5‑7), an infinite, all‑knowing spirit (Jn. 4:24), perfect in all His attributes, one in essential nature, eternally existing in three persons—Father, Son, and Holy Spirit (Mt. 28:19).  The Father is God (1 Pet. 1:2), Jesus Christ is God (Jn. 1:1; Heb. 1:8‑9), and the Holy Spirit is God (Acts 5:3‑4). God the Father is the first person of the Trinity.  As Creator, God the Father is father to all men (Eph. 4:6), but is spiritual Father only to believers through adoption (Jn. 8:41‑42; Rom. 8:14).  The Father orders and disposes all things according to His purpose and grace, which He created and sustains through Christ (1 Cor. 8:6).  As the only absolute and omnipotent ruler of the universe, He is sovereign in creation, redemption, and providence—upholding, directing, and governing all creatures and events for His purpose (Dan. 4:35; Acts. 14:17).

c. Creation 
God created the entire universe out of nothing through the Son and the Holy Spirit for His glory and originally it was very good (Gen. 1:1-31; Jn. 1:3; Acts 4:24; Col. 1:16; Rev. 4:11).  I believe that while the day-age and literary framework theories have merit, God did create the universe and man directly and not through any process of evolution in six solar days as the phrase “morning and evening” and other contexts suggest (Gen. 1:5, 8, 13, 19, 23, 31; Ex. 20:8-11).  Although the genealogies of Scripture have gaps and cannot serve as chronologies (Gen. 5, 11; 1 Chron. 6:3-14; Ezra 7:1-5), Scripture does seem to support a young earth view (approximately 10,000-20,000 years old).  
d. The Problem of Evil
While evil is attributable to the fall of Satan and mankind (i.e., human sinfulness and God’s judgment on sin), this does not fully answer why a good and all-powerful God “stands behind” evil.  Also, several passages of Scripture speak of God causing “evil” (Gen. 37:11, 20, 24; 50:20; 1 Sam. 16:14; 2 Sam. 12:11-12; 1 Kings 22:23).  However, it must be understood that God never does anything morally “evil,” is never the direct cause of any moral evil or sin, nor does he delight in evil.  Rather, he brings about evil deeds through the willing actions of his moral creatures who are responsible for these sinful actions and will not be excused for them (Deut. 32:4; Isa. 66:3-4; Jas. 1:13-14; Acts 4:27-28).  It also is clear that the Lord uses evil for his glory, the good of those in the faith, and judgment for sin (Lk. 22:22; Rom. 8:28; 9:14-24).  So, while God uses evil for good his purposes, he never does evil and is not to be blamed for it.  Thus, the reality of evil does not rightly impugn God’s omnipotence or goodness, but rather must be understood as part of God’s plan for this age.  God is sovereign over evil and at times prevents it (Gen. 20:6), permits it (Acts 14:16), directs it (Gen. 37:21-22), or limits it (Ps. 124:1-3).  
e. Modalism

Modalism is a flawed view of God that contradicts numerous areas of Scripture through its desire to support the oneness of God.  The personal relationships within the Trinity, the three separate persons at Christ’s baptism, Christ praying to the Father, and the substitutionary atonement (whereby God sent His son) indicate that God exists in three persons (Mt. 3:16-17; Jn. 3:16; 5:19-23; 15:26; 17:1-26).    
f. Open Theism

The various views labeled “Open Theism” begin with a flawed premise that the free, future choices of human beings cannot by definition be known, by any being including God, until they happen. Open theists admit that God can and does determine with certainty that some future events will occur, but they believe God's omniscience does not mean that God can know all future events ahead of time—especially those that God had chosen to allow humans to determine.  I believe that God has complete knowledge of everything that happens in the past, present, and future (1 Jn. 3:20; Heb. 4:13)—even the future choices of men (1 Sam. 10:1-7; Jer. 37:6-11).  The biblical passages that are thought to express divine ignorance (Gen. 22:12; Deut. 13:3; Jer. 32:35; Ezek. 12:3) are best understood figuratively.
3. The Person of Christ
a. Virgin Birth, Hypostatic Union, and Kenosis 

Christ was born of a virgin (Lk. 1:31‑35), and did not inherit a sin nature.  At the moment of Christ's conception there was formed a hypostatic union, whereby Christ took to Himself a human nature and will remain both fully God (Heb. 1:9) and fully Man (Lk. 24:36‑43) for eternity (1 Tim. 2:5), possessing both divine and human natures in one person.  While His human nature was both temptable and peccable (Lk. 4:2), His divine nature and His person were impeccable (Jas. 1:13).  He was tempted in all things, yet never sinned (Heb. 4:15; 1 Pet. 2:21-22).  Christ’s incarnation did not involve “emptying” himself of (giving up) some of his divine attributes while he was on earth as a man, as some believe Philippians 2:5‑8 suggests.  Rather, this text teaches that he gave up some of the status and privilege he had in heaven in coming to humbly serve and die for mankind.   
b. Duty, Attributes, Significance of His Life, and His Death
Christ has existed as God the Son eternally (Mic. 5:2; Jn. 8:58).  Christ fills the offices of prophet (Mt. 13:57), priest (Heb. 7-8), and king (Mt. 13:41; 19:28; Jn. 18:33-37; Heb. 1:8).  The primary purpose of His incarnation (Jn. 1:14) was to atone for sin (Mk. 10:45; Heb. 10:1‑10).  He also came to reveal God and His will to us (Jn. 14:7), be an example for us (1 Pet. 2:21), destroy the work of Satan (1 Jn. 3:8), call sinners to repentance (Lk. 5:32), and experience human frailty to be a sympathetic high priest (Heb. 4:14‑16) and qualified judge (Jn. 5:22, 27).  Christ has all the attributes of deity and unfallen humanity.  
c. Burial, Resurrection, Ascension, Session, and High Priestly Role
After His death, Christ was resurrected bodily on the third day as witnessed by many (Jn. 20:26‑28) and later ascended bodily to heaven where He is now seated at the right hand of the Father—a place of distinction and power and symbol of authority and active rule (Acts 1:9; 2:33-36; Eph. 1:20-22; 1 Pet. 3:22). As our high priest, Jesus is ever making intercession with the Father on our behalf (Rom. 8:34; 1 Tim. 2:5; Heb. 7:25) and being our advocate (1 Jn. 2:1) who is pleading our cause to the Father against our accuser (Rev. 12:10).  
4. The Person of the Holy Spirit

a. Nature, Personhood, Role/Work, Attributes and Work before Pentecost
 Holy Spirit is the third person of the triune Godhead (Acts 5:3‑4) and as such, he has all of the attributes of God.  He participated in all basic facets of creation (Gen. 1:2), and was the agent of revealing and recording God's message to man (2 Sam. 23:2; 2 Pet 1:21).  Christ was conceived by the Holy Spirit (Lk. 1:35) who later filled, led, and anointed Him (Lk. 4:1, 18).  Before Pentecost, the Holy Spirit temporarily indwelt selected individuals, enabling them to carry out God's purposes (1 Sam. 10:10; 16:14).  The Holy Spirit's current ministry is to glorify Christ (Jn. 16:14), restrain sin in the world (2 Thes. 2:6‑7), and convict people of sin, righteousness, and judgment (Jn. 16:7‑8).  The Holy Spirit is the giver of physical (Ps. 104:30), spiritual ((Jn. 6:63), and resurrection (Rom 8:11) life.  His on-going work also involves empowering, purifying, revealing, and unifying.  He empowers God’s people for various kinds of ministry (Acts 1:8; 4:8, 31; 6:5, 8).  He purifies Christians from sin and sanctifies us, making us more holy and like Christ in character and conduct (Rom. 8:12-15; Gal. 5:22-23; 2 Thes. 2:13; 1 Pet. 1:2).  The Spirit teaches and illumines God’s word (Jn. 14:26; 16:12-15; 1 Cor. 2:4‑3:2).  The Holy Spirit also unifies God’s people in fellowship (Eph. 4:3) and intercedes for them (Rom. 8:26-27).  His presence and work in the lives of believers provides assurance of their salvation (Rom. 8:15‑16).
b. Baptism, Regeneration, Indwelling, Filling, Sealing
The Holy Spirit regenerates elect sinners, whereby they are awakened, brought from spiritual death to spiritual life, and cleansed and transformed in nature (Ezek. 36:26-27; Jn. 3:3-8;  Eph. 2:5; 2 Cor. 5:17; Tit. 3:5).  Regeneration enables depraved sinners to respond to God’s call with saving faith (Jn. 6:44, 65; Acts 16:14; 1 Cor. 2:14).  At conversion, believers are indwelt immediately and permanently (Jn. 14:17; Rom. 8:9), baptized into the body of Christ (1 Cor. 12:13), and sealed until the day of redemption (Eph. 4:30) as a sign of divine ownership and a pledge of our inheritance.  Baptism of the Holy Spirit occurs at conversion for all believers and is not a second work or manifestation of the Spirit that results in speaking in tongues.  The “second experiences” in Acts involve instances where there was a transition from old to new covenant (Acts 1:5), where God delayed the reception of the Holy Spirit to protect unity in the church, which is not to be considered normative (Acts 8:14-17), and where initial conversion is in view and it is not actually a “second” work of the Spirit (Acts 10:44-46; 19:1-7).  As believers yield to the Holy Spirit they are filled (controlled and empowered) by Him (Acts 4:8; 6:3; 7:55; Eph. 5:18), overcome sin, and experience more fully the fruit of the Spirit (Gal. 5:16, 22‑23).     
c. Spiritual Gifts

The Holy Spirit distributes and administers spiritual gifts (God-given abilities for service) to the church (1 Cor. 12:7‑11).  Each believer receives at least one gift, to be used for service and edification of others (1 Pet. 4:10).  I do not find that either Scripture or history conclusively indicate that the sign gifts have ceased, although I do not believe that any sign gift has been clearly manifested through me.  Also, much of what is being displayed today is “suspect” and/or used in disorderly ways.  So, I am "open, but cautious."  I agree with D. A. Carson (Showing the Spirit, pg. 186) that it seems wise to not discourage personal, private use of these "gifts" by those who proclaim to manifest them; yet it is also wise to protect the church from the division and deception, which often accompany the public use of these.  Since I do not consider this to be an “essential,” I can minister alongside of those with contrary views unless one’s views were otherwise heretical or dangerous as with Word of Faith advocates.  

5. Man and Sin
a. Man’s Purpose, Nature, and Image of God
God created man for his own glory and thus it is the purpose of man to glorify God (Isa. 43:7) and enjoy Him (Ps. 16:11).  God created man in his image/likeness (Gen. 1:26-27; 2:7; 1 Cor. 11:7; Jas. 3:9).  While not stated in Scripture, this image or likeness of God probably refers to (or at least includes) God’s communicable attributes, which set us apart from the rest of creation and enable us to properly relate to him, worship and serve him, and so forth.  It also likely has moral, spiritual, and mental aspects (e.g., an inner sense of right and wrong; a personality with intelligence, will, and emotions, and an immaterial spirit).  This image was distorted, but not lost after the fall.  Through the regeneration of the Holy Spirit and redemption in Christ, this image is progressively restored (Rom. 8:29; 2 Cor. 3:18; Col. 3:10) and will be completely restored at Christ’s return (1 Cor. 15:49; 1 Jn. 3:2).  Man was created free of sin, with a rational nature and moral responsibility to God (Gen. 2:15-25).  Man consists of both a material body and an immaterial spirit/soul (Lk. 1:46-47) that is given to man at conception and that will continue to exist after the body is dead (Acts 7:59; Rev. 6:9-10).  Although some passages mention both “spirit” and “soul” and seem to support a trichotomous view, I believe that they are probably best understood as a hendiadys (1 Thes. 5:23; Heb. 4:12).
b. The Fall and Its Effects, Sin, and Depravity
Through Adam's sin of direct disobedience (Gen. 3:6) to God's revealed word and will (Gen. 2:16-17; 1 Tim. 2:13-14), man lost his innocence, his image (in the likeness of God) was marred, he incurred the penalty of spiritual and physical death (Rom. 6:23), and became subject to God's wrath and eternal punishment.  As a result of the fall, all mankind became totally depraved—inherently corrupt and incapable of doing what is acceptable to God (Rom. 3:12) or gaining salvation apart from divine grace through the redemption of Christ (Eph. 2:1-10).  Total depravity means that the entire person—body (Rom. 8:10, 13), mind (Rom. 1:21), emotions (Gal. 5:24), and will (Rom. 6:17; 2 Tim. 2:25-26)—has been corrupted.  All men were in Adam when he sinned (Rom. 5:10-19; Heb. 7:9).  Consequently, a corrupted nature with a propensity to sin has been transmitted to all men (except Jesus Christ who was never in Adam).  Along with humanity inheriting a sin nature from Adam, it is also possible that the guilt of Adam was imputed or accounted to all mankind (Rom. 5:12-19) either because we were all in Adam seminally (Heb. 7:9-10), or because of our corporate solidarity with Adam as our federal head or representative (Josh 7:1, 11).  All men are sinners by nature (Rom. 5:10-19), choice (Rom. 3:23), and by divine declaration (Ps. 14:1-3; Rom. 3:9-18).  Sin is any lack of conformity to God's character or will (Rom. 3:23; 1 Jn. 3:4) in act (Ex. 20:7), attitude (Mt. 5:22, 28), or nature (Eph. 2:3).  There are personal sins of commission and omission, through thought, word, and deed.  Temptation to sin comes from the flesh (Gal. 5:17), the world (1 Jn. 2:15-17), and Satan (Eph. 6:10-12).    
6. Salvation
a. Gospel, Atonement, Redemption, Propitiation, Justification, & Righteousness 
The gospel is the good news that God in Jesus Christ has fulfilled his promises to Israel, and that a way of salvation has been opened to all.  The heart of the gospel is the death, burial, and resurrection of Jesus Christ through whom this salvation comes (1 Cor. 15:1-8).  Christ’s atoning work involves his obedience of all of the requirements of the law for us and his sufferings for us in which he took the penalty due for our sins, providing forgiveness for sin and righteousness. For this, Christ died a voluntary, sacrificial death on the cross (Mk. 10:45; Jn. 10:15; 19:16-37; Heb. 9:26) to atone for all mankind (Isa. 53:6; 1 Tim. 4:10; 2 Pet. 2:1; 1 Jn. 2:2), but this atonement is effective only for God’s elect.  Christ's vicarious or substitutionary death (Isa. 53:6; Jn. 1:29; 2 Cor. 5:21; Heb. 9:28; 1 Pet. 2:24) was redemptive—purchasing or ransoming us from the slave market of sin (Mk. 10:45; Rom. 6:5-7; 1 Cor. 6:20; Col. 1:13; 1 Pet. 1:18-19), reconciliatory—removing the sin barrier, our enmity with God, and establishing peace between us and God (2 Cor. 5:18-21), propitiatory—satisfying and averting the wrath of God (1 Jn. 2:2; 4:10), and brings justification—a legal declaration and standing of righteousness before God because the sin debt has been paid by Christ and so God forgives our sin and credits Christ’s righteousness to us (Rom. 3:21-26).  God is just in justifying believers who place faith in Christ, because of Christ's payment for our sin (Rom. 3:12-26), imputation of our sin to Him (2 Cor. 5:21), and imputation of His righteousness to us (Rom. 5:10-19).  All who trust in Christ are, at the moment of conversion, adopted as sons (Rom. 8:14-17), and eternally secure in their salvation (Rom 8:28-30; 1 Jn. 5:10-13).

b. Election and Calling

God elects (chooses) (Mt. 13:11-17; 16:16-17; Jn 6:37, 44, 65; Rom. 8:28-30; 9:6-24; Acts 13:48), before the foundation of the world (Eph. 1:4), those whom He graciously saves (2 Thes. 2:13).  This, however, does not negate the responsibility of man to trust Christ.  Nevertheless, only those whom God effectually calls/summons to Himself, through the conviction (Jn. 16:7-11) and illumination of the Holy Spirit (1 Cor. 2:6-16; 2 Cor. 4:3-6), and the hearing of the gospel (Rom. 10:13-15; 1 Cor. 15:1-4) will respond in faith (Rom. 8:28-30).

c. Grace, Regeneration, Faith, and Repentance
Man is saved from the penalty of his sin because of God's grace, on the basis of Christ's sacrificial death (Heb. 9:22-10:18), through the instrument of faith, apart from any works or merit on the part man (Eph. 2:8-9).  Saving faith and conversion are the result of the Holy Spirit’s regenerative work in one’s life (2 Cor. 5:17; Titus 3:5) and result in fruitfulness (Mt. 13:23), good works (Eph. 2:10), and righteousness (1 Jn. 3:9-10) to the extent believers submit to the Holy Spirit (Gal. 5:16).  Saving faith is a steadfast trust or confidence in Christ, his teachings, his character, his abilities, and his sacrificial death and resurrection to redeem us from sin. Saving faith also involves a continuing trust in God and in the truthfulness and reliability of his revelation to us (the Bible), even when we do not fully understand God’s ways (Jn. 3:16; 10:1-30; 14:12; Heb. 11:1-6).  Repentance is the turning from sin and disbelief toward God that is brought about by conviction and remorse for sin.  Repentance is a vital part of faith and is not distinct from it (Acts 16:31; 2 Pet. 3:9).  

d. Sanctification and Glorification 
Every believer is set apart for service to God and set free from sin’s dominating power and control through union with Christ at the time of regeneration and conversion (Rom. 6:1-7; 1 Cor. 6:9-11) and is also further and progressively sanctified and transformed into the image of Christ (1 Thes 5:23) throughout this earthly life.  All believers are in a daily conflict—the new creation in Christ battling against the flesh—but adequate provision is made for victory through the indwelling Holy Spirit (Gal. 5:16-17).  Although the propensity to sin is not eradicated in a believer's earthly life, a believer's overall bent is toward righteousness versus sinfulness (Rom. 6:3-7).  All who are effectually called will be justified and glorified (Rom. 8:28-30).  The glorification of the believer involves the full and final vindication of the believer (Rom. 5:9-10), his being perfected morally and spiritually (Jude 24; 1 Cor. 13:12; 1 Jn. 3:2) and the final and full redemption of his body at the resurrection of the righteous when Christ returns (1 Cor. 15:35-57; Phil. 3:20-21).   
e. Perseverance 
Those who profess faith in Christ and persevere in the Christian faith until death or Christ’s return without reverting back to a lifestyle of sin or abandoning the faith will be saved on the Day of Judgment (Mt. 24:12-13; 1 Cor. 15:1-2; Col. 1:21-23; Heb. 3:12-14; 10:23-39; Rev. 2-3; 21:7-8) and can have assurance of salvation (Rom. 5:9-10).  While some Bible passages can give the impression that a person could, at one point in time, have been in a right and saving standing and relationship with God and then later fall away from God and lose this right standing and relationship (Heb. 6:4-6; 2 Pet. 1:3-11; 2:1-2, 19-21), the tenor of Scripture indicates that a person who falls away or fails to “overcome” was never truly “in Christ,” because God, the author and perfector of their faith, enables His spiritual children to ultimately overcome the trials, tribulations, and temptations of this world and ensures that they will persevere in the Christian faith to the end (Jn. 10:27-28; Rom. 8:28-30; Phil. 1:6b; 1 Jn. 5:4-13; Rev. 2:7, 11, 17, 26; 3:5, 12, 21; 12:11).
f. The Eternal Destiny of the Unevangelized
The eternal destiny of the unevangelized is eternal, conscious torment in hell (2 Thes. 1:8-10).  They will be judged, not based on the revelation and knowledge they did not have, but on that which they did have (Rom. 1:18-23; 2:12-16; 10:11-15). 
7. The Ordinances 
a. Definition and Role of Ordinances

Ordinances are religious rites that have been instituted by Christ.  There are two ordinances prescribed for the church: baptism and the Lord’s Supper.  These do not convey grace to believers.  Rather, they symbolize and communicate biblical truth.  They are meant to be observed by believers only (Acts 2:38-42; 1 Cor. 11:26).  
b. Baptism

Baptism by immersion is an outward display of the inward reality of the believer's union with Christ in death to sin and resurrection to new life (Rom. 6:1-11; Col. 2:12).  It is also a symbol of our purification and cleansing from sins (Ezek. 36:25-27; Acts 22:16; Tit. 3:5) and salvation from judgment and death (1 Pet. 3:18-21).  In baptism we identify with the Lord Jesus, His message, and the church (Acts 2:41-42), and make a public pledge or commitment to follow Christ and maintain a good conscience (1 Peter 3:21).  Believers’ baptism (Acts 2:21; 8:12) by immersion (Mk. 1:5, 10; Acts 8:36-39; Rom. 6:3-4; Col. 2:12) is my preference, however, I honor infant/covenant baptisms, believers’ baptisms by other modes, and those who perform such baptisms.  Additionally, if the circumstances warranted it, I would baptize a believer through pouring.      
c. The Lord’s Supper
The Lord's Supper is a commemoration and proclamation of Christ's death in which the bread and wine represent Christ’s body and blood (which are themselves symbols of his sacrificial and atoning death).  Properly observed, it strengthens our fellowship with God and other believers, and reminds us of our access to the New Covenant through His death.  (Mt. 26:26-30; 1 Cor. 11:17-34).  The Lord’s Supper was established by Christ and is to be repeated in remembrance of Christ (Lk. 22:19-20; Acts 2:46; 1 Cor. 11:23-29). It serves as a proclamation in dramatic or visual fashion that sets forth the fact and meaning of Christ’s death and it must be taken in a worthy manner—with a proper frame of mind and heart—and is thus restricted to believers (1 Cor. 11:17-34).  Through the Lord’s Supper we look back to Christ’s Last Supper and commemorate the crucifixion, and we also look forward to the Messianic banquet and anticipate his return (cf. Isa. 25:6–9; 65:13–14; Matt. 22:1–14; Rev. 19). 
8. The Church

a. Definition, Universal, and Local
The universal church is the community of all true believers and came into being on the day of Pentecost (Acts 2; 11:15-16; 1 Cor. 12:13).  The local church refers to a group of believers in a localized area who meet together for worship, fellowship, and mutual edification.  All believers are placed into the universal church at the moment of conversion (1 Cor. 12:12-13; Eph. 2:11-3:6).  The church is the spiritual body of Christ and the bride of Christ (Eph. 5:23-32) of which Christ is the head (Col. 1:18).  The invisible church is the church as God sees it—all who are truly born again; the visible church is the church that Christians see—including all who profess Christ and evidence saving faith.  The church is to glorify God (Eph. 3:21) by building itself up in the faith (Eph. 4:11-16), and God gives gifted men and women to the church to equip the saints to achieve this (Eph. 4:11-12).  More fully, the church is to grow and glorify God through evangelistic outreach and mutual edification (Mt. 28:19-20; Eph. 4:13), providing biblical instruction (2 Tim. 2:2), fellowship with one another (Heb. 10:24-25), worshipping and serving God (Acts 2:47; Eph. 4:12), and ministering to one another and to world (Jas. 1:27).   
b. Government, Congregationalism, Leadership, and Membership 
All believers are directed to associate with a local assembly (Heb. 10:24-25), which is to be governed and led by a plurality of local elders (Acts 14:23; 20:17; Titus 1:5; 1 Tim. 4:14; Jas. 5:14) with the authority that has been conferred by Christ as the head of the church and by the Holy Spirit (Acts 20:28; Heb. 13:7).  More specifically, I believe the preferred form of church government is a congregational government that is governed by elders of which the “pastor” (or “senior pastor”) is one of the elders and functions as a “first among equals” or “shepherd of the shepherds.”  As such, a pastor has a distinct role and authority delegated to him to function in his area of giftedness, expertise, and responsibility.  This allows for the pastor to exercise strong leadership while still having equal governing authority with the other elders.  Elders (and/or pastors) and deacons must meet biblical qualifications (1 Tim. 3:1-13; Titus 1:5-9; 1 Pet. 5:1-5).  The congregation (those who are formal members) have the final governing authority in that they elect (or affirm) elders and vote on large decisions such as changes to the constitution, church discipline, large purchases, removing or hiring a pastor, and so forth.  Church members should be those who profess and evidence faith in Christ, are committed to him and their local church, and complete the other constitutionally required steps for membership.   

c. Discipline  
Church discipline should begin as privately as possible with the goal of resolving the problem and restoring the offender (Gal. 6:1; Jas. 5:20), and thus without having to proceed further and more publically with discipline.  If private discussion fails to bring repentance, discipline should be elevated to a discussion that includes one or two “witnesses” to the offense or one or two people who could help facilitate discussion in a positive way.  If this fails and if it is a serious offense (1 Cor. 5:1-13; 2 Thes. 3:6, 14-15; Titus 3:10), then it should be brought to the elders, and if it is not resolved at that level, the matter should be taken to the membership of the church.  If there is still no repentance, then the final step is excommunication and treating the offender as an unbeliever (removing him from membership, ministry, fellowship, intimate association, and the Lord’s Supper) in order to encourage repentance and protect the purity of the church by keeping the sin from spreading to others (Mt. 18:15-20; 1 Cor. 5:1-13; 1 Tim. 1:20).  Upon genuine repentance the person under discipline should be restored (2 Cor. 2:7-8).    

9. Eschatology
a. Christ’s Return, Premillenialism, Rapture, Imminence, Tribulation, and Significance of Eschatology 

Christ’s return (Mt. 25:31; Tit. 2:13; 2 Thes. 1:6-8; Rev. 19:11-21) will be personal, bodily (Mt. 24:30; 26:64; Acts 1:11; Rev. 1:7), and premillennial (Ps. 72:8-14; Isa. 11:2-11; 65:20; Zech. 14:5-21; 1 Cor. 15:23-25; Rev. 2:26-27; 12:5-6; 20:1-10).  The millennium will further vindicate God’s righteousness in judgment by clearly revealing that sin and unbelief are deep-rooted heart issues and not ultimately to be blamed on an evil society or Satan’s influence.  Christ will return after a period of great tribulation (Mt. 24:1-35) at a time known only to God (Mt. 24:36; Mk. 13:32).  This requires constant expectancy (Mt. 24:42-51; Rom. 13:11-14; 1 Thes. 5:1-11; Js. 5:8,9; 2 Pet. 3:10-14; Rev. 3:3) and, as our source of hope (Tit. 2:13), motivates the believer to godly living, sacrificial service, and fervent outreach (2 Thes. 1:6-8; 2 Tim. 4:8; Tit. 2:14; Heb. 9:28; 2 Pet. 3:10-14; 1 Jn. 3:2-3).

b. Resurrection, Judgments, Heaven, and Hell
God will raise the dead bodily (Isa. 26:19; Dan. 12:2; 1 Cor. 15; 1 Thes. 4:13-18; Rev. 20:13) and judge the world (Ecc. 12:14; Mt. 12:36; 26:31-32; Acts 17:31; Rom. 14:10; 2 Cor. 5:10; 2 Tim. 4:1; Rev. 20:12), assigning the unbeliever to condemnation and eternal conscious punishment (Mt. 25:46; Lk. 16:26; 2 Thes. 1:9; Rev. 14:11; 21:6,8; 22:14-15), and the believer to eternal blessedness and joy with the Lord (Mt. 25:34, 46; Jn. 14:2; Rev. 21:1-3), in the new heaven and the new earth (Isa. 65:17; 66:22; Rom. 8:19-21; Heb. 12:26-27; 2 Pet. 3:13; Rev. 21:1; 22:3).
C) Current Doctrinal Issues
1. Angels, Satan, Demons, Spiritual Warfare

a. Angels

Angels are spirit beings (Heb. 1:14), created (Col. 1:16) holy and pure by God (Gen. 1:31).  They are personal, having intellect (2 Sam. 14:20), emotion (Jas. 2:19), and will (2 Tim. 2:26).  They are currently of a higher order of creation than man (Heb. 2:6-7; 2 Pet. 2:11), and are messengers and servants of God (Lk. 1:19) who worship Him (Isa. 6:1-3) and carry out His will, including ministering to believers (Heb. 1:14).

b. Satan
Satan is a created angel and the author of sin (Isa. 14:12-17; Ezek. 28:11-19).  He rebelled against God, and introduced sin into the human race (Gen. 3:1-15).  He is the open and declared enemy of God (Mt. 4:1-11; Rev. 12:9-10), who has set up an evil kingdom in opposition to God (Mt 12:25-26; 1 Jn. 5:19).  Satan attempts to thwart God's will, deceive men, and draw them away from God (2 Cor. 4:4; Eph. 6:10-12).  Satan is very powerful, but not divine, omnipotent, omniscient, or omnipresent (Job 1:12).  He has been defeated through the death and resurrection of Christ (Rom 16:20) and will be eternally punished in the lake of fire (Mt. 25:41; Rev. 20:10).

c. Demons
Demons are fallen (evil) angels who followed Satan in his rebellion against God (Rev. 12:4, 7-9).  Demons are powerful and have the characteristics of unfallen angels, except holiness.  They do Satan's bidding, and will face the same eternal punishment (Rev. 12:7; Mt. 25:41).  Demons can influence believers, but not dominate them such that they are incapable of doing right and obeying God (Rom. 6:6-7, 14).

d. Spiritual Warfare
As Christians, we are in a spiritual battle against Satan, demonic powers, and their schemes (2 Cor. 11:14-15; Eph. 6:10-12; 1 Pet. 5:8; Rev. 12:9, 17).  Because our God is all-powerful and sovereign, this should not generate terror, but should make us sober and help us understand the necessity for prayer and use of the “spiritual armor.”  Thus, believers should be self-controlled and alert, resist the devil by standing firm in the faith amid temptation, persecution, and suffering (1 Pet. 5:8-9) by utilizing the spiritual weapons and armor that we have in Christ, such as prayer, worship, Scripture, faith, and righteous conduct (2 Cor. 10:3-4; Eph. 6:10-18).  
2. Homosexuality
The practice of homosexuality is sin (Lev. 18:22; 20:13; Rom. 1:18-32; 1 Cor. 6:9-10).  I believe that homosexual desires and tendencies are not genetic (God did not create some people with a homosexual orientation).  Rather, homosexual desires and tendencies are due to the fallen, sinful human nature and environmental influences.  I believe that the church has often handled this issue poorly.  Often homosexuality has been elevated to the status of the “unpardonable” sin, while adultery, gossip, slander, etc. are overlooked or condoned.  As with any other sin, the church should lovingly, patiently, and firmly speak the truth and seek to lead people away from it.  The church can also partner with organizations like Exodus International who offer training and resources to help homosexuals have victory over this sin.  Of course, as with any sin, one needs the redeeming and heart-transforming power of Christ to have victory.

3. Abortion, infanticide, and euthanasia 

Abortion and infanticide are murder and euthanasia is either assisted suicide or murder, depending on whether it is voluntary or involuntary (Gen. 9:5-6; Ex. 21:22-23; Jer. 1:5; Lk. 1:41-44; Acts. 17:26).  The church should urge its people and those they have contact with to not end the life of an unborn child or end their own lives if they are suffering or dying.  God’s people should also offer help and support, such as counseling, help with adoption, financial assistance, help with raising the child, and help and comfort for those who are suffering or dying.  Those who have had abortions should lovingly be urged to repent and be forgiven.  I have found that many women are “haunted” (guilt-laden) because of past abortions—even after confessing and repenting of them.  They need to be helped to understand God’s mercy and forgiveness, and that this is not the “unpardonable” sin.      

4. Divorce and Remarriage

I believe that divorce is a sin, unless there are biblical grounds (i.e., adultery/illicit sexual acts or willful, final, and irreconcilable desertion by an unbelieving spouse) (Mal. 2:13-16; Mt. 19:3-12; 1 Cor. 7:10-16).  In these biblical cases where divorce is allowed, the marriage is terminated and the unoffending believer is granted the privilege of remarriage.  However, even in such cases, I first try to discourage divorce and bring change, forgiveness, and reconciliation in a marriage.  In spite of our best efforts to bring reconciliation, however, people will divorce even when biblical directives and wisdom indicate that they should not.  When this happens, we must avoid the errors of easy acceptance or total lack of forgiveness that tend to be displayed in much of the church today.  Those who have repented over wrongful divorce should be forgiven and enjoy fellowship in the church without carrying a stigma.  I am in agreement with “Divorce and Remarriage as it affects Licensing and Ordination of Ministers and Missionaries within the Evangelical Free Church of America.” 
5. The Role of Women in the Church

I am a complementarian based on my understanding of 1 Timothy 2:11-15, and thus do not believe that women should have authority over or teach men.  Thus, I do not believe that women should serve as elders or in pastoral leadership over men, but rather should be encouraged to serve in areas of teaching and leadership in the body—using their gifts and abilities—as is appropriate, such as in ministries leading and teaching other women and children.   
6. Worship Styles in the Church and My Preference

I believe that function must take precedence over form in worship and that the issues of traditional/liturgical versus contemporary/non-liturgical are areas of Christian liberty and preference.  I appreciate much that both styles offer.  My preference is for contemporary music and the “classic” hymns of the Christian faith played with modern instruments and a mildly liturgical service.   
7. Racism, Prejudices, and Ethnocentrism

Racism and other prejudices like those relating to sex, age, social or financial status, etc. are foolish and sinful.  Every single human being, regardless of race, age, sex, disability, etc. bear God’s image and must be treated with according dignity and respect (Gen. 1:27; Acts 10:34-35; 17:26; Jas. 2:1-13). Ethnocentrism—looking at the world primarily from the perspective of one's own culture—is naïve, arrogant, or both.  This is especially true if it entails the belief that one's own race or ethnic group is the most important and/or that some or all aspects of its culture are superior to those of other groups.  This said, there are often sinful behaviors that are deemed to be “part of a culture” that must be confronted.  The key is to determine those things that are adiaphora and those that are sin issues. 
8. The Church’s Responsibility to Social Justice

The church clearly has a responsibility to legal and social justice—to caring for the poor, aliens, and other disenfranchised persons (Ex. 23:6-11; 21:2; Lev. 25:3-17; Dt. 14:28-29; 15:9; 23:24-25; Mt. 25:31-46; Lk. 16:19-31; 1 Tim. 5:1-16; Jas. 1:27)—especially within the church (Gal. 6:10).  Our church seeks to live this out through our deacons’ ministry of service and financial support to the widows, single mothers, and other people in our church who are in need.  It also shows through our compassion ministry, which provides food and services to the needy within our community.  Many of us sponsor children through Compassion International and other such organizations and help the needy in other ways.  This said, as with most churches, we have much room for growth in this area.       
9. How I Relate to Persons from Other Cultures

I served 12 years in the USAF and during some of that time I was overseas where I worked and lived with people of different cultures.  I came to appreciate cultural difference and sought to learn and benefit from these differences.  Since then, I have ministered to and with people from other cultures and would value even more such opportunities.    
D) Attitude Towards the EFCA 
1. The Evangelical Free Church of America purposely allows wide latitude in significant areas of doctrine (e.g. baptism, Lord’s Supper, Calvinism and Arminianism, last things, the use of the gifts of the Spirit, etc.).  What is your attitude towards those whose views differ from yours on nonessential matters and how would you minister alongside them?
I live by the expression, “In essentials, unity; in non-essentials, liberty; in all things, charity.”  For five years, I have worked very closely with another pastor on staff who differed with me in some of these areas and I will continue to minister alongside of people who differ with me in these areas, and do so in unity, harmony, peace, and love.   
2. Are you in harmony with the principles, purposes and policies of the Evangelical Free Church of America?
Yes

3. Are you personally committed to the doctrinal statement of the Evangelical Free Church of America?  If you have reservations, share them.


Yes
4. Is it your intention and desire to work in cooperation with the EFCA and the district in which you serve or will serve?
Yes

5. Are you willing to follow and adhere to the congregational processes at the local church, district, and national conference level in seeking changes in the programs or policies of the EFCA?
Yes
6. If at any time you change your doctrinal beliefs and/or find yourself in disagreement with the statement of faith and/or policies of the EFCA, would you be willing to surrender your credentials to the EFCA?
Yes
7. Is there any area or issue in your life which, if known, would bring disrepute on the Lord or the Church?

No

E) Lifestyle Convictions/Practices 
1. Spiritual disciplines
I believe that spiritual disciplines are not an end in themselves, but serve to nourish our souls and help us grow in spiritual maturity.  I practice several spiritual disciplines regularly—especially prayer and Bible reading, study, and meditation.  I spend time in Scripture almost every day, personally, and 4-5 days a week in family devotions.  My prayer life involves a mixture of extended prayer and shorter times of prayer weaved into the fabric of my day.  It involves more formal prayer with a list of items and people to intercede for and informal prayer as I speak to and listen to my Lord.  I often use Scripture as a guide or model for prayer.  I have found that my faith is stronger through these disciplines, as is my sense of intimacy with God.  Often times, I have readjusted my schedule, priorities (short and long-term), and teaching as a result of God’s Word and prayer.
2. Stewardship, personal finances, debt
I believe that in the NT era, we are to live as stewards of the money and possessions entrusted to us, and use them for God’s purposes and glory.  I do not believe that NT believers are required to give a certain percentage, but are to give generously and sacrificially.  This said, ten percent is the minimum “bench mark” for our family and we have always been able to give at that level or higher.  Yet, I recognize that for a single mother, ten percent could be too high, if not impossible.  Whereas for a wealthy family, ten percent might not even be the least bit sacrificial.  I do not believe that having debt, in and of itself, is sinful.  However, I believe that excessive or high interest rate debt reflects poor stewardship and can betray sinful or foolish spending habits.  Our family tries to minimize debt and use only very low interest rate loans.  Currently, our home is mortgaged and we have a very low interest rate loan that covered some home repairs.  Together, they amount to much less than the equity of our home. 
3. Moral purity
Moral purity must not be compromised and I greatly desire to remain morally pure in all areas (e.g. 1 Tim. 3:1-7; Titus 1:5-9).  So, I am very careful to protect myself from temptation and sin (Mt. 5:27-30)—especially in areas where I could be more easily tempted.  For example, I guard my eyes, ears, and thought life very carefully.  I also nurture my relationship with God and my wife.  
4. Social drinking
I do not believe that social drinking is forbidden by Scripture.  I believe that it is a "disputable matter" in the church (Romans 14:1-15:13) where we have Christian liberty.  However, I believe that, as with other areas of Christian liberty, there are times when we, in love, are to relinquish our "rights" and restrict the use of our liberties.  So, I believe that social drinking is acceptable as long as it does not lead to drunkenness, sinful behavior, pressure or embolden a believer (who does not believe he has liberty in this area) to violate his conscience (Rom. 14:20-21), or provide a negative witness to unbelievers (1 Cor. 9:19-22).  Drunkenness, however, I believe is clearly sinful (Gal. 5:19-21; Eph. 5:18).  My wife and I have chosen not to drink any alcohol in order to protect our Christian witness and avoid other potential pitfalls.  
5. Accountability for life and ministry
I believe that accountability is necessary—especially for someone in ministry.  I am accountable to the elders and others staff members at my church and we serve in an environment where the truth is spoken in love with one another even if it is a little painful to receive.   
6. Marriage and family priorities

My marriage and family have a high priority in my life.  Occasionally, the pace of ministry is such that I do not spend enough time with them, but afterward I try to “carve out” time and make it up.  This said, we build time into my schedule for my wife and four children that does not get pushed aside except for genuine emergencies.  My wife and I also spend time together most mornings at the gym and then we have family devotions before the work day begins.  
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