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Article I: Bibliology


The Bible is the very breath of God. We read in II Timothy 3:16 that “All Scripture is God-breathed”, theopneustos, “breathed out by God”. This “breathing” is understood to be a metaphor for speaking the words of Scripture, which were then recorded without error in the original manuscripts. All Scripture is therefore “pure” (Ps. 12:6), “true” (Prov. 30:5), and “perfect” (Ps.119:96). Jesus, praying to the Father, said “your word is truth” (Jn. 17:17).



We believe in the verbal; the very words of God, plenary; meaning complete, inspiration of Scripture, meaning “breathed by God”. Furthermore, we believe in the inerrancy of Scripture, that it is indeed without error (Titus 1:2). Some would limit the truthfulness of Scripture to those matters of “faith and practice”, areas directly related to our religious faith or ethical conduct, and who prefer the term infallibility to inerrancy. The question however is the seat of “infallibility”; the Eastern Orthodox Church relies on the General Councils, the Roman Catholic Church relies on the Pope being personally preserved from error, and the Protestant Church relies on the sufficiency of Scripture. There are warnings to those who would pick and chose which Scriptures are more meaningful than others (Deut. 4:2; Rev. 22:18-19). Every word of God is flawless (Prov. 30:5). 


 God reveals himself to all people in what is called “general revelation”, that which comes to all people generally (Psalm 19:1). Thus, everyone has knowledge of God’s existence, his character (his attributes), and his moral law. This “is plain to them” (Rom. 1:19). But none of this leads to salvation, even Satan knows God exists (Jam. 2:19)! We need the Gospel, the “special revelation” of God’s words. This is the “complete” revelation; the “general”, God’s work, and the “special”, God’s words. 


Revelation without illumination however becomes the neoorthodox view, which does not acknowledge the Word of God as the objective basis of authority, but “becomes” the Word of God as truth is revealed. But there is a “true light, that gives light to every man” (Jn. 1:9). Illumination is the work of the Holy Spirit “guiding us into all truth”(Jn.16:13-14).

The process by which Scripture distinguishes itself from Christian literature on the basis of apostolic authorship, reception by the early church, and consistency of doctrine is called canocity. The Council of  Nicea, 325 A.D., declared the books of the O.T. and N.T. to be canonical, recognizing that only God could make a book canonical by imbuing it with the features that make it canonical. The criterion for a book being canonical is simply its inspiration. In the case of the O.T. it must have been written by a prophet (Deut. 18:20-22). The O.T. was recognized as being complete by 500 B.C., and was translated into Greek (the Septuagint) in 250 B.C. In the case of the N.T. it must have been written by an Apostle, or someone close to him (I Cor.14:36-38; I Thess 2:13), be in accord with all of Scripture (consistency), and used throughout the Christian world (universality). 

 Hermeneutics is “both the science and the art of interpretation…” Biblical Hermeneutics must make two assumptions. One: because the Bible was written by human authors, we interpret it as we would any other book written by human hands. And two: because the Bible was written by God the Holy Spirit (II Pete. 1:21), we interpret it as we would no other book written by human authors. 


Therefore, we apply the Survey-Analysis-Synthesis approach to the historical-grammatical method of hermeneutical study. We survey the whole, analyze the parts, and synthesize the whole, all the time observing historical propriety and carefully studying words and grammar. This will lead to three simple questions: What?, the cognitive data, So what?, implications of the data, and, Now what?, applications from the data.

Article II: Theology Proper


In his systematic theology Wayne Grudem posits two assumptions essential as a starting point for the study of theology, the second of these states “that the God of the Bible exists.” The Bible makes an assumption too; it assumes God’s existence to be a fact. Nowhere does it try to prove His existence. But God does reveal himself, as we have discussed in Article I. And we can know Him through His works and His words (Jer. 9:24).


While it is true that we can never know everything about an infinite God, being finite creatures ourselves, we can know much about Him. We know facts about him, what he does, and we know God himself. Jesus prayed that we “know you the only true God, and Jesus Christ whom you have sent” (Jn. 17:3). We know Him by studying his attributes, or character:

Incommunicable attributes (attributes less shared with others):


Independence, or self-existence- (Acts 17:25).



Immutability- unchanging (Mal. 3:6).


Eternity- God is infinite with respect to time (Rev. 1:8).

Omnipresence- God is infinite with respect to space (Ps. 139:7).



Unity- No attribute is more important than another (Deut. 6:4).


Communicable attributes (attributes more shared with others):

Spirituality- (Jn. 4:24).

Invisability- (Jn.1:18).

Omniscience- God is infinite with respect to knowledge- (I Jn. 3:20).


Wisdom- (Rom. 16:27).


Truthfulness-  (Jn. 14:6). 

Goodness- (Lk. 18:19). God’s mercy is his goodness extended to those in misery and distress. God’s grace is his goodness extended to those who deserve only punishment.

Love- (I Jn. 4:8).


Holiness- (Lev. 19:2).


Righteousness, or justice- (II Thess. 1:6).


Jealousy- (Ex. 20:5; Isa. 48:11).


Wrath- (I Th.1:10).


Will- “Thy will be done….” (Math. 6:10) speaks of those things we ought to do and are commanded to do, God’s revealed will. Whereas “If the Lord wills….” (James 4:15) speaks of God’s secret will, our dependence on God’s sovereign control over the events of our lives.


Omnipotence- God is infinite with respect to power (Math. 19:26).

Perfect- (Math. 5:48).


Blessedness- (I Tim. 6:15).


Beauty- (Ps. 27:4).


Just- (II Thess. 1:6).

The Dome of the Rock in Jerusalem, built at the end of the seventh century, has inscribed onto the walls the phrase “God has no companions”. This was an explicit critique of the Christian doctrine of the Trinity. Like Muslims, we believe there is one God. Jews believe this too and pray the “Shema” every day (Deut. 6:4). But we also believe God eternally exists as One Devine being, expressing himself in three persons: the Father, the Son, and the Holy Spirit, and that each person is fully God (Math. 28:19).

The Doctrine of the Trinity has implications for other doctrines as well. If we deny the deity of Christ, Christology is not just damaged, but the atonement becomes worthless. How could a mere mortal bear the full wrath of God for all of us? We also lose justification by faith alone. If Christ is not infinite God, why pray to him or worship him as we are told to in Rev. 5:12? And if Christ is a created being and not God, but yet has saved us, we are committing idolatry if we do worship him. And if there is not perfect plurality and unity in God himself, then what hope is there for ultimate unity in our diverse world? 

The best demonstration of the Trinity occurs in the Creation narrative (Gen, 1,2). I believe that God created the heavens and the earth in six days, interpreting the Hebrew for “day” (yom) as twenty-four hours. God spoke our world into existence, ex nihilo, “out of nothing”. God the Father “said”; God the Son carried out His commands (John 1:3); as the Holy Spirit “was hovering” (Gen. 1:2). 

We are often accused of being polytheists by Muslims and Jews, and by other Christians who hold unorthodox beliefs. The most common error taught today about the nature of God is modalism, also called Sabellianism. Modalism teaches that God is one person who has revealed himself in three forms, or modes. Again: God is three persons, each person is fully God, and there is one God. The error here is in its contradiction of those instances where all three persons are present together, as at the baptism of Christ (Luke 3:21-22). Another heresy is that of Open Theology, which teaches that it is impossible for anyone, including God, to know future free actions. God cannot be “surprised”. While professing a belief in the eternality, omniscience, and immutability of God, they define these attributes differently. God’s “understanding has no limit” (Ps. 147:5). Therefore, it is infinite. That which is infinite cannot be “open” to growth, if it was, it would be greater after its growth than before.


We are also attacked on the question of evil, how could a loving God not only allow evil but at times cause evil to take place?  Scripture is clear however that God never directly causes evil, but brings about evil through the willing actions of moral creatures. The most evil deed of all time, the crucifixion of Christ, was at “the hands of lawless men” (Acts 2:23). There is a three-fold process in the evil that exists; evil deeds are brought about by sinful men, who are then held accountable by God, all of which is under the providential control of God to accomplish his purpose (Rom. 8:28), according to “his will” (Ephes. 1:11). There are three reasons God allows evil: to discipline his children, to lead unbelievers to repentance, or to bring destruction upon hardened sinners. 

Article III: Christology


The Chalcedonian Definition (from the Council of Chalcedon, 451A.D.) dealt with the issue of the two natures of Christ united into one person. Against the view of Apollinaris: that Christ did not have a human mind or soul, it declared that he was “fully man” (John 1:14). Against the view of Nestorius: that Christ was two persons united in one body, it declared that the one person of Christ was and is indivisible. Against the view of Eutyches (monophysitism): that Christ had only one nature and that his human nature was lost in the union with his divine nature, it declared that Christ was to be acknowledged in two natures, inconfusedly.  The Nicene Creed (from the Council of Nicea, 325 A.D.) dealt with the heresy of Arius, which held that Christ may have been “like” the Father, but being created by the Father, he did not share the same nature. This destroys the Doctrine of the Trinity. Arius taught that Christ was “of a similar nature” (homoiousios), but not “of the same nature” (homoousios). The Creed declared the Hypostatic Union of Jesus Christ, who eternally exists as the Son of God, while becoming fully man. He is fully God (Col.2:9), and fully man (Phil. 2:7). Here we have the incredible contrast of the Kenosis (emptying) and the Pleroma (filling) This “emptying” is not the subtraction of Deity, but the addition of humanity, the outward manifestation. 


When we speak of the “humanity” of Christ, we must look at his virgin birth: conceived in Mary’s womb by a miraculous work of the Holy Spirit (Math. 1:20), and without a human father (Math. 1:18). This unique birth accomplishes three things: “Salvation is of the LORD” (Jonah 2:9); the fullness of Deity and humanity is accomplished in one person (John 3:16); and it makes possible Christ’s true humanity without inherited sin (II Cor. 5:21), Christ was able not to sin. 


The work of Christ, His duty, was to do the work God the Father gave him to do, and to bring Him glory (John 17:4). The work God gave him was to give eternal life to all those God had given him (John 17:2,3).To say that Christ’s life is significant is of course an understatement. He experienced all aspects of humanity: joy (Lk.10:21), sorrow (Math.26:38), thirst (John 4:7), temptation (Mark 4:1), and disappointing friendships (Math.26:40). He knew what it was like to be human, yet he was without sin (Heb. 4:15). He also demonstrated his Divinity through such attributes as omniscience (Math. 9:4), omnipotence (John 2:9), eternity (John 8:58), and immortality (John 10:17,18).


If his life was significant, how much more his death? On the “Road to Emmaus” Jesus reminded the disciples that it was necessary that he suffer these things (Luke 24:25,26). Earlier we said that the work of Christ was to bring glory to the father. We have fallen short of that however (Rom. 3:23). This requires a vicarious atonement; one who is willing to take our place, bear the penalty, reconcile us with God, and redeem us from his wrath. We go back to the attributes of God, specifically his love and his justice. God’s love (John 3:16) is the primary cause of the atonement. But the justice of God requires that a penalty be paid. Of course, without the shedding of blood there can be no forgiveness of sin (Heb. 9:22). The wrath of God is “being revealed from heaven” (Rom.1:18), but Christ’s sacrificial atonement is both propitious, it turns God’s wrath away (I John 2:2), and it is expiatious, it cancels sin completely (Col. 2:13,14), and that sin is remembered “no more” (Heb. 10:17). It is one sacrifice, for all who sin (Heb. 10:10). The Apostles’ Creed tells us that He was: crucified (Mk. 15:24); dead (Mk. 15:37); buried (Lk. 15:46). But he did not stay dead (Lk. 24:51)! 


The resurrection of Christ to the right hand of God insures our justification, our regeneration, and completes the work of redemption, for Christ “sat down” at the right hand of God, indicating completion of the task (Ps.110;1; Heb.1:3). This is Christ’s High priestly role, “on the order of Melchizedek” (Heb. 6:20;7:1); purification of our sin through his blood, once for all time (Heb.9:26-28; 10:10), serving as our advocate (Heb 7:25), and allowing us to approach the throne of God with confidence (Heb.4:14-16). 

Article IV: Pneumatology


The nature of the Holy Spirit is that He is fully God on an equal level with the Father and Son (Math. 28:19). He exists as both a Spirit (Gen. 1:1) and as a Person (John 16:7-8, 13-14). The Holy Spirit demonstrates the Godly attributes of eternity (Heb. 9:14), omniscience (I Cor. 2:10-11), omnipresence (Ps. 139:7,8), omnipotence (Lk. 1:35), love (Gal. 5:22), and truth (John 14:17).  In His personhood He is able to teach (John 14:26), bear witness (John 15:26), pray (Rom. 8:26,27), experience grief (Ephes. 4:30), be lied to (Acts 5:3), and be blasphemed (Math. 5:32). 


We see the role of the Holy Spirit in the O.T. at the creation (Gen. 1:2), in prophesy (Ezek. 2:2), in conveying skills (Ex. 31:3-5), in administration (Gen. 41:38), and strength (Judg. 14:19). We see it in the birth of Christ (Luke 1:35), the “birth” of his ministry (Luke 4:1), and at his death (Luke 23:46). We see his work at conversion (John 16:8-11), and during regeneration (John 3:3), a process of being “born again”, making us a “new creation” (II Cor. 5:17).  But this is just the beginning in our lives! The Holy Spirit empowers  us to do “greater works” (John 14:12), he indwells us, changing us from “infants”(I Cor.3:1), “forever” (John 14:16,17), and he illumines us (John 16:13,14), guiding us “into all the truth”. He teaches (John 14:26), he intercedes on our behalf (Rom. 8:26,27), and he sanctifies us (Rom. 8:2-17). 


His role in revelation is clear, for the Bible was not written by men (II Pete. 1:21), but by the Spirit (II Tim. 3:16), and God’s “secret wisdom”, previously hidden, is now revealed to us (I Cor. 2:7,10). We are warned to listen to the Spirit speaking in the Word (Rev. 2:7).


Thus, in the three periods of human history, we see the Holy Spirit coming upon selected persons in the O.T., and remaining for a season (Judges 14:19), in the Gospels He is represented as dwelling with the disciples in the person of Christ (John 14:17), and from the second chapter of Acts onward He is spoken of as being in the people of God (I Cor. 6:19). 


The baptism of the Holy Spirit occurs at the moment of conversion and places the believer in union with Christ and the other believers (Gal. 3:27,28). We are “enriched in every way” (I Cor. 1:5), not lacking any gift (vs. 7). We are now “baptized into one body” (I Cor. 12:13), with Christ as our head (Col. 1:18), and the process of sanctification, or making us Holy, begins (II Thess. 2:13). Sanctification is both  positional, we are “sons” of God (Gal.4:6), and progressive, “ever-increasing” (II Cor. 3:18). The filling (Ephes. 5:18) of the Holy Spirit is a continual process until we reach Glory. The sealing (Ephes. 1:13) of the Spirit, his presence in our lives, is what “marks” us as belonging to God, now and forever (Ephes. 4:30). 


All of the above is for the purpose of preparing God’s people “for works of service” (Ephes. 4:12), for the “common good” (I Cor. 12:7), for the edification (I Cor. 14:4,5), building up (I Cor. 14:12) and strengthening of the church (I Cor. 14:26).

Spiritual Gifts


Within the church today there is a divisive conflict which might be characterized as “Scripture vs. Spiritual Gifts”, or “the Heart vs. the Head”; feelings and emotions, verses the intellect and knowledge. The very idea seems strange, as both Scripture and gifts are from God. The conflict might better be described as a conflict over whether extrabiblical revelation, in the form of sign gifts, is Biblical. “Revelation” by definition is “God’s authoritative disclosure to man of universally significant truth.” I will focus here on the more dramatic sign gifts: prophesy, speaking in tongues, healing, and miracles, which are at the root of the debate over cessationism, whether these gifts have ceased following the first century. 


The Gifts of the Spirit are listed in the following passages: Romans 12:6-8; Ephesians 4:11; I Corinthians 12:4-11; I Peter 4:7,11.

While Evangelicals focus on God’s transcendence, Charismatics focus on God’s immanence (“immanence” connotes an indwelling of God within the world and its processes, “transcendence” the superiority of his existence above and beyond the temporal sphere) and consider the “Baptism of the Holy Spirit” to be a second work of grace, distinct from and subsequent to regeneration and conversion. Furthermore, many Charismatics determine that a “second baptism”, being “baptized with the Holy Spirit”, is required for membership in the church, and is best demonstrated by the ability to “speak in tongues”. This indicates that the believer is indeed “filled” with the Holy Spirit. However, we know that this “filling” takes place at conversion (John 16:8; Ephes. 5:18; Acts 10:44-47; Acts 2:38; and I Cor. 1:7), and not at some subsequent event. The believer is now “thoroughly equipped for every good work” (II Tim. 2:21).

The issue lies in the language; baptized “in” or “with” the Holy Spirit? If it is “with”, it implies that the Spirit is an element, energy, or instrument, and not a person. But baptism in N.T. thought is baptized into Christ (Gal. 3:27), into one body (I Cor. 12:13), and into His death (Rom. 6:3,5). Also, we must ask if the sign gifts, and the possession thereof, is descriptive, or prescriptive? Paul clearly speaks of each having their own gift (I Cor. 7:7), and that they are the work of the Spirit who unilaterally “determines” who gets what (I Cor. 12:11). We see in the lists of gifts that none of the four contain the same gifts, and Paul states that we should desire “the greater gifts” (I Cor. 12:31): apostles, prophets, then teachers. This is followed by ch. 13, where love supercedes the gifts (I Cor. 13:13).
 
Cessationists see in I Cor.13:8 the ceasing of the sign gifts: “when perfection comes” (vs. 10).  They argue that “perfection” means the completion of the Canon. Others argue that it refers to the Second Coming of Christ, when we will of course no longer need the gifts (I John 3:2). I believe “perfect” refers to “mature” or “complete” (Ephes. 4:13), and that we are not lacking any spiritual gift while we of course wait for the Lord’s return (I Cor. 1:7). I take the admonition not to “go beyond what is written” (I Cor. 4:6) seriously, for I have observed how tensions within the Body rise from those who believe they have some new revelation.

Article V: Anthropology


Man was created by God for His own glory (Ephes. 1:12), and for personal and endless fellowship with God (Gen. 1:28). As we glorify God and enjoy Him, He rejoices in us. God actually takes “great delight” in us and rejoices over us “with singing” (Zeph. 3:17,18)! 


It is our nature that we bear the Image of God (Gen. 1:26), which means that we are like God and represent Him. Though we are “like” God, we are not divine. We are of course “created”, thus dependent on God. Because we bear God’s image we are like him in the following ways: intellectual ability (Lk. 24:25), dominion over the earth (Gen.1:28), creativity (Ex. 31:3), and immortality (I Cor. 15:54). We are endowed with value (Gen. 1:31), purpose (Rom. 9:11), and freedom (Gen. 2:16). We are “blessed”, and are charged to “subdue” and “rule” the earth (Gen. 1:28). Man is made of two parts; a body and a soul/spirit, a material and immaterial division. I believe that soul and spirit are used interchangeably (Luke 1:46,47 and John 12:27; 13:21). Rather than a dualism, we are to grow into a  harmonious and unified state (II Cor. 7:1). Both man and woman are “image bearers” (Gen. 1:27). Thus we see a unity; harmonious personal relationship (Gen. 2:24), equality in personhood and importance (Gal. 3:27,28), and difference in role and authority (I Cor. 11:3). This is a glimpse of the Trinity, as well as a symbol of the unity of Christ with his church (Ephes. 5:22-33). Marriage was instituted by God in order that we might complete each other and share in his creative work through the procreation of children. God created Adam and Eve in his likeness, in his image (Gen. 1:27), and it was pronounced to be “very good’ (Gen. 1:31). We were created to glorify God (Ps. 86:12; Isa. 43:7), enjoy His presence (I Cor. 1:9), and fear Him (Eccles. 12:13).

While we were created in the image and likeness of God (Gen. 9:6; James 3:9) there is that problem of the serpent. Sin was introduced to all humanity (Rom. 3:23; 5:12), and we have fallen from a great height. Where we once were labeled “very good” (Gen. 1:31), in five short chapters we read that awful triumvirate in which every thought, was only evil, all the time (Gen. 6:5). Where we once were created to glorify God (Isa. 43:7), we now discover we have fallen far short of that glory (Rom. 3:23). In fact no one does good, all have turned away from God (Ps. 14:3). Indeed, we are sinful from conception (Ps. 51:5). We now find ourselves “dead” in our transgressions and sins, and have turned toward the evil one (Ephes. 2:1-3). Because God’s standard for man is perfection (I Pete. 1:16), and because it is impossible for God to do any wrong thing (Deut. 32:4), we are in a dreadful place! The image of God has been distorted, our sinful character no longer reflects God’s holiness (II Cor. 3:18). Thus, we were banished from the Garden (Gen. 3:23). Yet before we were banished, God “covered” our sin with the skin of an animal (the first sacrifice). As the process of restoration begins we’ve taken off our “old selves” and put on the “new”, and are renewed in the “image of [our] Creator” (Col. 3:9,10). Therefore, our only hope lies with God providing some means of deliverance from the penalty of hell (Rom. 6:23). We are incapable of achieving such holiness, as the above verses testify (Ephes. 2:8,9). Enter the Holy Spirit and a divine work which we call regeneration, an inner re-creating of fallen human nature by the gracious sovereign action of the Holy Spirit (Tit. 3:5), we are “made new” (Ephes. 4:23,24; John 3:5-8). Now we can have fellowship with God because we have been “born again”, literally “born from above” (Jn. 3:3). This transformation is progressive, we grow into the likeness of God (Col. 3:10; II Cor. 3:18), becoming more “Christlike” (Rom. 8:29), gradually recovering the image of God that we had distorted (Col. 3:10). While we bear the image of “the man of dust” now, when Christ returns we will again bear the image of “the man of heaven” (I Cor. 15:49).

Article VI: Soteriology


There is some very bad news regarding the human condition: we are all sinners (Rom. 3:23), there is a penalty for this: death (Rom. 6;23), and we are without hope (Ephes. 2:12). But, into this dark landscape comes the Light (John 1:9). This is the Gospel; the joyous proclamation of God’s redemptive activity in Christ on behalf of man enslaved by sin. Great joy is brought to all people (Luke 2:10). The penalty has been paid by the blood of Christ (Rom. 5:8,9). The wrath of God has been propitiated, “turned away”  (Rom. 3:25), by vicarious atonement (I Jn. 2:2): the work Christ did in his life and his death to earn our salvation. Christ has stood in our place (Isa. 53:6,12), and expiated, “cancelled”, our sin (John 1:29). The heart of the Gospel is seen in I Cor. 15:3-5: he died for our sins, he was buried, he was raised, he appeared to many. Therefore, we are now redeemed from the bondage of sin. A ransom has been paid (Mark 10:45) to redeem us from bondage. Though we were once living in the dominion of darkness (Col. 1:13), sin no longer has dominion over us (Rom. 6:11,14). We gain access to the benefits of the death of Christ through grace by faith (Ephes. 2:4-9), even though all have sinned and do not deserve “benefits”. Yet this grace and redemption is a free gift (Rom. 3:24).


Because of this grace, (unmerited favor), our hearts are opened to the gospel (Acts 16:14) and we are “born again”, literally “born from above” (John 3:3-8). We are “born of God” (I John 5:1), not by our decision or birthright, but of God (John 1:12,13). We are regenerated, having new hearts and spirits (Ezek. 36:26,27), indeed, we are new creations (II Cor. 5:17). A conversion takes place in which we begin to respond to the gospel call. Conversion implies a 180 degree turning; a 90 degree turn away from sin, which is called repentance, and another 90 degree turn towards Christ, which is called faith (I Peter 3:11). Not only are our hearts opened but our eyes also. We are also justified by faith (Gen. 15:6; Rom. 3:26), in which our sins are forgiven and we are declared “righteous”. God takes no pleasure in the death of the wicked, and desires that they turn from their wicked ways and live (Ezek. 33:11). Many have knowledge, but not faith (Rom. 8:2). Once we have been justified, that is God declares our sins completely forgiven and we are no longer liable to punishment, declared righteous in his sight (Rom. 8:33), we begin the process of sanctification.  Having died to sin (Rom. 6:2), we find ourselves “alive to God in Christ Jesus” (Rom. 6:11). Sanctification is a progressive process wherein we become increasingly more like Christ throughout our lives (II Cor. 3:18). It is also a positional process, indicated by the concept of adoption, as “sons of God through Christ” (Gal. 3:26). We are now an heir in God’s family with all the rights, position, and privileges (Rom. 8:17). God has restored us to favor by imputing to us Christ’s righteousness (II Cor. 5:21). 


 Soteriology is one of the more contentious doctrines, particularly when we try to sequence the benefits of salvation. We work through this by studying Scripture, understanding that there are some things God will reveal to us, and other things he will not (Deut. 29:29). When we pray “Thy will be done”, we acknowledge that God has revealed his will to us (Math. 6:10). Yet when are told to say “if the Lord wills” (James 4:15), we acknowledge that there are some parts of God’s will that remain secret. Nevertheless, this sequencing is referred to as the “order of salvation”. The first step in the process of God bringing salvation to us individually is election, the sovereign act of God before creation (Ephes.1:4) in which he chooses some people to be saved, and he predestined (elected) us to be adopted as sons (vs. 5). Then, those he predestined he also called (Rom. 8:30). This “calling” is referred to as being effective, to distinguish it from the general gospel invitation that goes out to all people, and is irresistible to the elect (I Cor. 1:23,24). If God provides for repentance, he will remove the resistance. The “calling” of God guarantees a response, because we see again in Rom. 8:30 that justification follows the “calling”. We are now God’s children (Rom. 8:16). Then we proceed to grow more like Christ (II Cor. 3:18), what we saw earlier as the process of “sanctification”, persevering until the end. Perseverance means that those who have been truly born again will be kept by God’s power and will persevere as Christians until the end of their lives. We are assured that Christ will lose nothing of all the father has given him (John 6:39), we cannot be “snatched” out of his hand (John 10:27-29). The final step is glorification. Here, when Christ returns, the bodies of all believers will be raised from the dead, and be re-united with their souls. The bodies of those believers who remain alive will be changed, thereby giving all believers at the same time perfect resurrection bodies like his own, imperishable (I Cor. 15:54). We will then be suitable for life in the new heavens and earth (II Peter 3:13), having this assurance: that if we eagerly confirm our calling and election, we will not fail, and will be welcomed into our eternal salvation (II Pete. 1:10,11). And once again it will be pronounced “very good” (Gen. 1:31).


But there is another “sequencing” that should be very disturbing. We mourn with Paul, having great sorrow and unceasing anguish over the lost (Rom. 9:1-3). The events that lead to the eternal destiny of the unevangelized are simply two steps: death, followed by judgment (Heb. 9:27). Hell is a place of eternal conscious punishment for the wicked (Math. 25:41,46; Mark 9:43), with no possibility of a return (Luke 16:26). This should motivate us to evangelism, in order that they might hear and believe (Rom. 10:14,15).
Article VII: Ecclesiology, part I


I believe John Calvin had it right when he defined the church: “Wherever we see the Word of God purely preached and heard, and the sacraments administered according to Christ’s institution, there, it is not to be doubted, a church of God exists.” I believe the local church has an ancient four-fold structure of worship: gathering (Heb. 10:25), proclaiming the Word of God (Deut. 4:10), celebrating the Eucharist (I Cor. 11:25,26), and going out into the world (Math. 28;19,20).

The universal church is the community of all true believers, created by Jesus Christ (Math. 16:18), and brought into existence on the day of Pentecost (Acts 2; I Cor. 12:13). The whole company of believers of this age is called the church of the firstborn who are enrolled in heaven (Heb. 12:23). They are also the ones who belong to the Lord (John 10:3,14,27,28). The church is the spiritual body of Christ and the bride of Christ (Ephes. 5:23-32) and Christ is its’ head (Col. 1:18) and builder.


The local church is the group of believers in any one locality. We read of the church in Jerusalem (Acts 8:1), the church in Corinth (I Cor. 1:2), and the seven churches in Asia Minor (Rev. 2:1-3:22). The church is both invisible, as only God can see it (II Tim. 2:19), those who are truly born again (I Kings 8:39); and visable, as Christians see it, or rather as they see us who profess Christ and demonstrate saving faith (Ephes.4:1,2).


All believers are directed to associate with a local assembly (Heb. 10:25; Ephes. 3:10)), and this assembly is to have qualified men in leadership positions (Heb. 13:17). Such men are also called by God (Acts 20:28) and are charged with the responsibility of general oversight. Their responsibilities are stated in detail in I Tim. 3:1-7 and Titus 1:5-9. I believe that the preferred form of church government is Congregational, the local church being governed by elders, the overseers, of which the “pastor” is one of the elders and serves as “first among equals” or “shepherd of the shepherds”. The congregation (those with formal membership) has the final authority in large decisions; calling and dismissing the pastor, electing (or affirming) elders, and matters of the church constitution. But elders have no authority over the universal church (Acts 15:6). The church, local and universal, is for all believers, but only believers.


In order to protect the purity of the church, it will occasionally be necessary to apply church discipline. It is Christ’s stated goal that His church be “spotless” (Ephes. 5:27). The process of discipline is explained in Math. 18:15-17. First, it should be private and confidential, with the goal of restoration and reconciliation. In the event the private discussion fails to accomplish this, it is then brought before one or two “witnesses” to the event itself, or “witnesses” who could serve as facilitators. If that fails, and it is a serious offense (Titus 3:10), then it should be brought before the elders. Should that fail it is then brought before the congregation. If there is still no repentance, then the final step is excommunication: removing the offender from church membership, fellowship, all ministry responsibility, and barring them from participation in the Eucharist. Again, the purpose is restoration, and to prevent the sin from affecting the congregation (I Cor. 5:6). I prefer the stronger term anathema; having the force of being “devoted to destruction”. But again, the purpose is their eventual salvation (I Cor. 5:5), and our responsibility (James 5:20).


The church includes all believers, and there is only one plan of God, confirmed in the one mediator Jesus Christ (I Tim. 2:5). There are only two categories of people: those who are God’s people and are saved and those who are not His people and are lost. As a progressive dispensationalist I believe that the ultimate object of faith in any age is God Himself. And He will reveal all that is necessary for salvation, in any age (Rom. 1:20). All that is necessary is that we follow the example of Abraham (Gen. 15:6), who is “the father of all who believe” (Rom. 4:11), both circumcised and uncircumcised. We are one body (Ephes. 3:6), through the cross (Ephes. 2:14-16), in the household of God, built upon the foundation of the apostles and prophets (Lk. 16:24), Christ Jesus being the cornerstone (Ephes. 2:19,20). The issue regarding a distinction between the church and Israel is actually a division within Israel itself, between the remnant, who are the faithful of God, and the apostate, who are the “children of Satan” (John 8:44). The future of national Israel lies only with spiritual Israel.

Article VII: Ecclesiology, part II


Because “baptism” and the “Lord’s Supper” were “ordained” by Christ ( I Cor. 11:24,25 and Math. 28:19), we refer to them as ordinances, “something prescribed”. Ordinances are the means appointed by Jesus Christ to bring the members of the church into communion with his death and resurrection, and thus with himself. They are the visible enactment of the Gospel. Roman Catholics, Lutherans, Anglicans, etc. use the term “sacraments” rather than “ordinances”. I prefer “ordinances” in order to make it clear that in themselves they do not convey grace without requiring faith, or that the “sacraments”, or the church, bestow saving grace upon people. That view is called sacerdotalism, in which people are saved by the sacraments (Rom. 2:25-29). We are saved by calling on the name of the Lord (Rom. 10:13).


I believe that baptism should be by immersion (Mark 1:5,10). When we go down into the water, it is a picture of being buried (Col. 2:12). When we come out of the water it is a picture of being raised from the dead (Rom. 6:3,4). I also believe that only those who give a reasonable profession of faith should be baptized (Acts 2:41). Baptism is the death of one’s old life and rising to a new life in Christ. Thus the outward symbol of beginning their new life should only be given to those who show evidence of actually having begun such a life, at any age. This is called believers’ baptism, as opposed to infant baptism, or “paedobaptism”. The presence or absence of an inward transformation has to matter, otherwise we are back to sacerdotalism, in which faith, or the lack thereof, has no impact on the people participating in the sacrament. The Roman Catholic Council of Trent (1545) taught; “A sacrament has the power of efficiently conveying grace”. 

I believe that baptism is not a basis for church membership, nor is it necessary for salvation, witness the thief on the cross alongside of Christ (Lk. 23:43). Yet we must have an answer for those who do. To those who cling to the “household baptism” promise (Acts 2:38,39), we say “household baptism” gives evidence of “household faith” (I Cor.1:16 and I Cor. 16:15). To those who quote Mark 16:16, which implies that belief, coupled with baptism, leads to salvation, we say it doesn’t answer the question of the salvation of someone who believes and is not baptized. Lastly, to those who quote I Peter 3:1, “baptism that now saves you”, we say believers are saved by what baptism symbolizes: Christ’s death and resurrection. We are “justified” by our faith (Gal. 2:16). We have the joy of our public confession of faith, and the assurance of the visible picture of the death, resurrection, and washing away of sin that baptism gives us.

The Lord’s Supper (also called the Eucharist, from the Greek; eucharistia, “giving of thanks”) is indeed a time of thanksgiving, and of self-examination, confession, and praise. Jesus included in the “Last Supper” elements of the Pascal lamb (Ex. 12), the sacrificial ritual (Lev. 19:5,6), and the covenantal meal (Ex. 24:9-11). In all of this we see the spiritual benefits and blessings, and great joy, of experiencing fellowship with God, eating and drinking in his presence, ultimately realizing the eschatological promise of the restoration of the fellowship of Eden (Gen. 1:29) at the “wedding supper of the Lamb” (Rev. 19:9). 


In the Lord’s Supper we have the symbolism of the death of Christ in the breaking of the bread, our own participation in his death, and the unity of believers (I Cor. 10:17). We are nourished spiritually (John 6:53-57), and are assured of our salvation, having received the “invitation” into his presence at the banquet table (Rev. 19:9).


I believe that the bread and the wine symbolize the body and blood of Christ, presenting a visible sign of the presence of Christ (Math. 18:20). This is in contrast to the Roman Catholic view (transubstantiation) which holds that the bread and wine is somehow miraculously transformed into the actual body and blood of Christ, thus continuing the sacrifice at every mass, and the Lutheran view (consubstantiation), which holds that the body and blood is “in and around” the altar. These views ignore the finality (John 19:30) and completeness (Heb. 9:25-28) of Christ’s death on the cross. I believe there is a place at the Lord’s table for all believers, but only for believers (I Cor. 11:29,30), and we should examine ourselves and our relationships within the body of believers in order to preserve that unity of the body (I Cor. 10:17).


As the outward symbol of an inward regeneration, the beginning of a Christian life, and being cleansed from sin, baptism is a one time event. As a way of commemoration, rather than a repetition of the atonement of Christ, and because he himself ordained that we partake in the Lord’s Supper in “remembrance”, we should frequently “proclaim his death”, in eager anticipation of his return (I Cor.11:26), each time we gather at the table.

Article VII, Ecclesiology, part III


No group which harbors unregenerate members can be the true church (Gal. 1:6,7). No local church, no matter how good it is, can be the true church. I believe that there are two membership “books”; the “Lamb’s Book of Life” (Rev. 21:27), in which are recorded all the names of the redeemed (Luke 10:20), and the membership list of the local church (Acts 1:15-17). No name should be recorded in the latter, if not recorded in the former. All names are recorded in the universal church at the moment of conversion (I Cor. 12:13). And all believers are to associate with a local assembly (Heb. 10:24,25; Ephes. 3:10). The history of the Free Church is based on separation from the “state church”, in which all members of the community were included, both the “wheat” and the “weeds” (Math. 13:24-30). Members of the true church will of course be known only at the last day (Joel 2:28-32), and it is not possible to know the hearts of members (II Chron. 6:30), but great care must be exercised in applying membership procedures, including a clear testimony of regeneration. Including un-regenerate members can lead to strange and destructive doctrines (Gal. 1:6-11), and the effectiveness of the ministry of the body can be limited when those who are not endowed with the power and gifting of the Holy Spirit are included (I Cor.12:4-11). The church should use the ordinances as “membership controls”; baptism for admission, and the Lord’s Supper as a sign of continuation in membership. The true, or “invisible”, church is made up of those transformed by God (II Cor. 3:18), and “chosen” by God, a “holy nation”, Jews and Gentiles, a “royal priesthood”, “belonging to God” (Ex. 19:6; I Pete. 2:9).

The body of believers has Christ as its head (Col. 1:18), but stands on two legs: local autonomy (independence), and fellowship of churches (cooperation). Independence without fellowship however leads to atomism, the theory that minute, discrete, finite and invisible elements are the ultimate constituents of all matter. And fellowship without independence leads to Episcopacy, in which the supreme ecclesiastical authority is vested in the Episcopal order as a whole, and not in any one individual. 


 The church invites all to “come to” Jesus (Math. 11:28), for the world is a cold, dark, and lonely place. Indeed, Jesus tells us that He has chosen us “out of the world” (John 15:19).  But to enter the church, you must exit the world, and to enter the fellowship of believers you must be born again. The church doesn’t need “props”; temporary support, but rather “pillars” (Gal. 2:9); support that is strong and stable. If we are a “pillar” in the local church, we will be made a “pillar” in the Temple of God (Rev. 3:12).

Article VII: Ecclesiology, part IV


The Church is referred to as the body of Christ in I Cor. 12:12-27. But in this metaphor Christ is not viewed as the “head” because the individual members are mentioned as the “ear”, “eye”, and having a “sense of smell” (vs. 16,17). Christ is outside of his church and is the one whom we serve and worship. Another metaphor is mentioned in Ephes. 1:22,23, in which Christ is the head and from which the church is distinguished, each using their gifts and talents for “building others up”. And this church, this “new temple”, is built not with rocks and stones, but with people (I Pete. 2:5), and is built by the “carpenter from Nazareth” (Math. 16:18), who is, however, the “cornerstone” (Ephes. 2:20).

As we have discussed earlier the church is governed by the clergy and laity, both participating in the governance and determining the direction of the autonomous local church, but with no one man or group of men exercising authority over the local assembly. I believe that “Congregationalism” is the preferred model wherein the congregation appoints a board of elders or trustees to: oversee the ministries and affairs of the church, call and dismiss the pastor, and administer matters of the constitution. The term “oversee”, or “overseer”, is used interchangeably with “elder” and “shepherd” (Tit. 1:5,7; I Pete. 5:2; Acts 20:17,28). These officials are: appointed (Acts 14:23; Tit. 1:5) in each individual church (Acts 6:1-6), have the power to enforce church discipline Math. 18:17), make decisions (Acts 15:22), receive delegates (Acts 15:4), and send out solicitors (II Cor. 8:19) and missionaries (Acts 13:3). The qualifications for this office are listed in I Tim. 3:2-16; 5:17; and Titus 1:6-9. The “pastor”, or “shepherd”, has been gifted with the ability to teach (Ephes. 4:11), and is charged with the responsibility of “shepherding the flock” and “feeding the sheep” (John 21:15-17), which is to teach the Word of God to the congregation.

Article VIII, Eschatology, part I


The personal return of Christ, “the blessed hope” (Tit. 2:13), will occur in the same way as his leaving (Acts 1:11). It will be personal (Mt. 24:30), and it will be premillennial (Ps. 72:8-14; Isa. 11:2-11; I Cor. 15:23-25; Rev. 2:26-28; 12:5,6; 20;1-10; Math. 24:15-31). I believe our eschatology should derive from the Bible and not from our church history. It seems to me that there is much in Scripture to support Pretribulational Premillenialism.
Premillennialism is the view that Christ will return at the end of a period of great tribulation to judge the nations, bind Satan, and set up an earthly kingdom for a thousand years, followed by a final assault on God, the “Great White Throne of Judgment”, the “new Jerusalem”, and finally eternity. It rejects the two basic premises of liberal faith: the idea of progress, and the idea of the perfectibility of man, which replaced Christ as our substitute with Jesus as a “model” of the new human, and original sin for perfectibility. It is said to be pessimistic. Postmillennialism is the view that it is the task of the church to “bring in the Kingdom” through our witness and our efforts, and peace and righteousness will gradually reign. Christ will be present when all this has been accomplished. Those who hold this view use the “Great Commission” (Mt. 28:18-20) to assume the spread of Christianity worldwide. But earlier we read that “all tribes will mourn” when Christ returns (Mt. 24:30), knowing that judgment has come. It is said to be optimistic. Amillennialism holds that there is no such thing as a thousand year period of peace in the Scriptures, and such things should not be taken literally, but rather spiritually, and that the millennium is a figure of speech. In this view the church is the new people of God, the new Israel, and that the promises originally given to Israel are now fulfilled in the church. The Kingdom of God, the church age, will be followed immediately by the Kingdom in its eternal form. It is said to be realistic.


Premillennialism is further divided into two groups: 

Historic Premillennialism believes that there are two resurrections separated by one thousand years, and that a period of “Great Tribulation” will occur at the end of the church age. It has its beginning in a correlation between the creation narrative (Gen. 1), in which God created for six days and rested for one day, and six thousand years of history and the one thousand years of a millennial “sabbath”.


Dispensational Premillennialism teaches that the “church” will be removed prior to the tribulation. This is the “rapture”, the being “caught up” of I Thess. 4:16-18. In this view Christ’s return will occur secretly, he will resurrect believers, who will be translated and meet him in the air, the Great Tribulation (Rev. 3:10) begins and is for a period of seven years. Following the tribulation Christ will return with the resurrected saints to rule for the millennium, resurrect those who have come to Christ during the tribulation, and bind Satan. At the end of the millennium Satan is released, he will gather the rebels who still reject Christ, the final battle is fought, Satan is defeated, unbelievers resurrected, and the eternal state begins. Because “no one knows about that day or hour” (Math. 24:36), and Christ will return “like a thief in the night” (Math. 24:43), that is unannounced, we are to be ever watchful (Math. 24:42-44). This imminency should motivate us to want to be found ready (I John 2:28), while we pray “thy Kingdom come…..” (Math. 6:10).


I believe that there is but “one name by which we are saved” (Acts 4:12), and one way of salvation: faith (Gal.2:16). There is a single plan of God through one mediator (I Tim. 2:5), and whoever calls upon him “will be saved” (Joel 2:32). Israel is divided into a “remnant chosen by grace” (Rom. 11:5), and those who are the “children of Satan” (Jn. 8:44). I believe that “all Israel will be saved” (Rom. 11:26), which is the total number of the elect of that “nation”. Hebrews 11 describes the “great cloud of witnesses”, O.T. “saints”, not the “Israelis”. The future of national Israel lies only with spiritual Israel.


I believe that while “church” is mentioned twenty times in the first three chapters of Revelation it is not mentioned again in chapters four through nineteen, because it’s gone! The time of “Jacob’s Trouble” (Jer. 30:7) and the time when Israel will turn to the Lord (Deut. 4:27-31) is a time when God’s wrath will be poured out on the world. The church will not suffer this wrath (Rom. 5:9; I Thess. 1:10; 5:9; Rev. 3:10).

Article VIII, Eschatology, part II


The truth of Christianity is based on the gift of grace (Ephes. 2:8,9) to those who have received Christ, believed in his name, and have become “children of God” (John 1:12), and on the bodily resurrection of Christ (I Tim. 3:16; I Cor. 15:3,19). We too will be resurrected. The final step (Rom. 8:30) in the process of redemption is glorification: when upon Christ’s return, our bodies will be raised from the dead and be reunited with our souls. Those who are still alive will be changed, and we all will “be like Him” (I John 3:2). As a premillenialist I believe there will be two resurrections; the dead in Christ first, together with the living (I Thess. 4:16,17), and the lost following the Millenium (Rev. 20:4-6). 


In the end (Heb. 9:27), every person will stand before the Great White Throne of judgment (Math. 25:31-46). “All the nations”, “the sheep and the goats” will give an account for every act, everything that is hidden, good or evil (Eccl. 12:14), and will encounter true justice for the first time (Gen. 18:25). The unbelievers will then face their punishment: condemnation to eternal, conscious existence in Hell (Math. 25:30,41,46; Mark 9:43,48; Rev. 14:9-11, 21:8). Believers will face their reward (Rom. 8:1; I Cor. 3:14, 4:5), and will be present with God forever (Ps. 16:11; Rev. 21:3). The choice is clear; “drink from the spring of the water of life”, or swim “in the fiery lake” (Rev. 21:6,8); “the wedding supper of the Lamb” (Rev.19:9), or the “Great supper of God” (Rev. 19:17).


Hell, is the place of “unquenchable fire” where the “worm does not die” (Mark 9:43,48), a place where there is darkness, and where “men will weep and gnash their teeth” (Math. 25:30), where the rich man is “in anguish in this flame” (Lk. 16:24,28), and where those who worship the “beast” “shall drink the wine of God’s wrath” (Rev. 14:10). The Bible talks of She’ol and Hades as the abode of the dead as they await the final state, and of Ge’hinnom (Gehenna), the “Valley of Hinnom”, as the final spiritual state. The Valley of Hinnom was outside of Jerusalem where the city’s garbage was burned. Most importantly, hell is where God is not.


Heaven is more than a place of great beauty and joy, where there is no more death, mourning, crying, or pain (Rev. 21:2). It is more than a place free from all evil with nothing unclean, more than a place of fellowship with God’s people from all eternity and all nations. It is where God is (Math. 6:9), “wiping away every tear” (Rev. 21:3,4).


 We are also told that there will be “new heavens and a new earth” (Isa. 65:17; II Pete. 3:13; Rev. 21:1). Creation itself will be “set free” (Rom. 8:19-21). Jesus said that when he returns “all things will be renewed” (Math. 19:28). It is therefore difficult to believe that God would annihilate his original creation which he had at one time declared to be “very good” (Gen. 1:31). Knowing this, we are exhorted to “store up treasures in heaven” (Math. 6:19-21), avoiding the pervasive materialism that exists on earth. Christ makes this clear when he reminds us that our hearts will be wherever our treasure is (Math. 6:19-21).


The significance of eschatology lies in our “blessed hope” (Tit. 2:13), which should motivate us to Godly living (I John 3:3), sacrificial service (Ephes. 6:7), and fervent evangelism (Mt. 24:14). It should also enable us to forgive freely, knowing that every sin is paid for (for the Christian) at the cross, or (for the unbeliever) at the judgment seat of Christ (II Cor. 5:10). I believe that it is those who care most about the next world who do most in this world. It is Christians who “view life forward, and then live it backwards” (Ps. 73).  

Statement 8, Christian Living


The first specific reference to faith is by the “father of all who believe” (Rom. 4:11). God takes an old, childless man outside, and tells him that he will have a son, and that his offspring will be as numerous as the stars in the sky (Gen. 15:4,5). “Abram believed the LORD, and He credited it to him as righteousness” (Gen. 15:6). Justification takes place when our sins are forgiven and Christ’s righteousness belongs to us, making us righteous in His sight. We are declared righteous. None of us can do this on our own (Rom. 3:20). It is a gift that saves us, through faith (Ephes. 2:8,9).


We are now “dead to sin and alive to God” (Rom. 6:11). A progressive work begins in which we become more “Christlike” (II Cor. 3:18), and we “press on toward the prize” (Phil. 3:13,14). Sanctification continues throughout our lives as we are changed and as we “walk” and are “led by the Spirit” (Gal. 5:16-18).


We are not to separate God’s justifying grace from His sanctifying power. The elect are not the elite. There is no place for “spiritual snobbery”. We are to preach the Gospel to all persons everywhere. God has a purpose for us: to bring Him glory, and to bring Him joy (Ephes.1:11,12; Zech. 3:17,18). 


God commands us to love Him supremely, reflecting The Great Commission and Jesus’ position in which he has “All authority in heaven and on earth” (Math. 28:18). Jews pray the “Shema” every day: “Love the LORD your God with all your heart” (Deut. 6:4,5). This is also The Great Commandment repeated in Math. 22:37. We are to love others sacrificially, presenting our bodies “as living sacrifices” (Rom. 12:1), blessing those who persecute us and not repaying anyone evil for evil (Rom. 12:14,17). Jesus said “Take care of my sheep” (Jn. 21:16). It is neither the place, nor the setting, nor the ritual that is miraculous; it is the fellowship, true fellowship, caring for one another.


Regarding compassion and justice for the poor and oppressed, I believe that we are drawing too close to “liberation theology”, in which the world is divided into two classes of people; the oppressed, and the oppressors. This is the teaching of Gustavo Gutierrez, and Rev. Wright of recent political infamy. In this view the mission of the church consists of becoming conscious of social injustice, taking the side of the poor, and a commitment to the revolutionary process of liberating them. It is primarily concerned with the distribution of material goods, and the search for a radical break with the status quo. But the social problems are spiritual problems. Christ came to the world to deal primarily with man as a problem, not just with the problems of man. Man is a sinner, and the problem is deep within himself. Cornel West, distinguished professor at Harvard, says “Race matters”. I side with N. T. Wright, who says “It’s not race, it’s grace”.


The Great Commission (Math. 28:18-20) is not so much an inspirational call to missionary outreach as it is an automatic outreach of a dynamic faith. Christianity and missions are inseparably linked. What began as a Jewish sect in A.D. 30 grew into a world religion by A.D. 60. Unlike so many of the world’s religions at that time, it was not based on myth and magic, but upon reality and historic fact. And on the blood of the martyrs (“martyr” meaning “witness”). We are to demonstrate philoxenia, not xenophobia.  Our witness is to be both “in word and in deed” (Col. 3:17).
Current Issues:
Racism, Prejudices, and Ethnocentrism:


All men were created by God in the “image of God” (Gen. 1:27). God’s teaching is that there is no difference between us (Gal. 3:28). Many were surprised with Christs’ ministry, when he reached out to Samaritans (John 4:9) and Gentiles (Math. 15:21-28). Elijah went to a Phoenician (I Kings 17:8-16), Elisha healed a Syrian (II Kings 5:1-14), and Philip evangelized an Ethiopian Acts 8:26-39). Jesus simply “breaks down walls” (Ephes. 2:13,14).

The Churches responsibility toward justice, the poor, aliens, and the disenfranchised:


The most popular verse in Scripture today is I John 4:8, “God is love”. Few however memorize II Thess.1:6: “God is just”, which adds that God will give relief to those who are troubled, and pay back those who trouble. Jesus himself was a poor man and an alien from his true home. He came to set free the downtrodden (Lk. 4:18) and said, blessing the poor, that “yours is the Kingdom of Heaven” (Lk. 6:20), warning the rich that they “have already received their comfort” (Lk. 6;24). I am to be like Christ, a “stranger in the world” (I Pete. 1:1), “alien” (I Pete. 2:11). The Bible forbids the mistreatment of aliens (Ex. 22:21), and I am to remember that I too am an “alien” (Lev. 23:9). I should invite the “poor, the crippled, the lame, the blind” (Lk. 14:13) to our banquets, knowing I will be invited to the “wedding of the Lamb” (Rev. 19:7).

Spiritual Warfare, demonology:


Scripture teaches us that we have an “enemy,” and that he “prowls around looking for someone to devour” (I Pete. 5:8). While he is quite capable of inflicting harm (Job 1,2), tormenting (II Cor. 12:7), and tempting (Math. 4:1), he is not infinite nor omnipresent. Believers know that the battle is the Lord’s battle (I Sam. 17:47), and that such spiritual warfare is not against flesh and blood but against powerful spiritual forces (Ephes. 6:12). Such forces are not omnipotent however. Jesus has given us authority and the power to “overcome all the power of the enemy” (Lk. 10:19), the victory is ours (I Cor. 15:57).


There are two errors we make about demons. One is to deny their existence, the other is to believe they exist, and to have an unhealthy and excessive interest in them.  We don’t deny his existence, nor do we dismiss his influence. Demons are fallen angels, non-corporeal spirits, immaterial creatures with no extension in space, possessing no mass. Satan is not the infinite, omnipotent, and omnipresent counterpart of God. He is finite, unable to forcibly coerce individuals against their will, and limited to operating in one place at one time. We are to overcome the spiritual forces of evil with God’s Word (Math. 4:4,7,10), the Spirit’s power (Acts 1:8), and prayer (Ephes. 6:10-20).
Homosexuality:


The “sexually immoral (both hetero and homo) will not inherit the Kingdom of God” (I Cor. 6:9). In Lawrence v. Texas the Supreme Court held that “traditional morality is no justification for making legal distinctions among sexual behavior of consenting adults.” If “traditional morality” is incapable of making distinctions in behavior, then what do we substitute? In addressing the “Human Rights Campaign Fund” dinner in 1997 for homosexuals, President Clinton said “We’re redefining in practical terms the immutable ideas that have guided us.” But if such ideas are “immutable”, how can they be re-defined? I’m afraid God has given them a “spirit of stupor” (Rom. 11:8), “blinded them”, “deadened their hearts” (Isa. 6:10), and “given them over” (Rom. 1:26,28). Larry Kramer, writing in the gay journal The Advocate said “We have made sex the cornerstone of gay liberation, and it has killed us (AIDS)”. Homosexuality is “an abomination” (Lev. 18:22), and the penalty for engaging in this behavior is death (Lev. 20:13). We must pray for open eyes, and softened hearts, so that they will “turn” (Ezek. 33:11) and come to understand why Jesus came to them: “that they may have life” (John 10;10.

Abortion, infanticide, and euthanasia:


We need to add “genocide” to this list; 78% of all abortion clinics are in or near minority communities. Black America is 12% of the population yet accounts for 40% of abortions. This is explained by the racist attitude of the founder of Planned Parenthood, Margaret Sanger, who instituted the infamous “Negro Project” in the 30’s. Today many medical school graduates no longer take the Hippocratic Oath, which demands that a doctor “do no harm”. They take the Oath of Maimonides instead. The current health care “Czar”, Ezekiel Emmanuel, has declared that “the unproductive are not guaranteed health care”. God commands us to “rescue the weak”, and “deliver them from the hand of the wicked” (Ps. 82:3,4).

Divorce and remarriage:


I believe that marriage is a covenant before God between a man and a woman (Gen. 2:24; Math. 19:5,6), which depicts the relationship between Christ and His church (Ephes. 5:22,23). God hates divorce (Mal. 2:16). I believe there is a Biblical exception for divorce and remarriage according to the two Biblical models. The first is immorality involving sexual acts (Math. 5:32; 19:1-9). The second is willful, final and irreconcilable desertion by an unbeliever (I Cor. 7:15). I believe that there is a higher standard for those who would lead (James 3:1). In that ministry is a high and holy calling, I believe that few exceptions should be made. We too should hate divorce. 

Social drinking:


There are those for whom a glass of wine with dinner is a pleasant addition to an enjoyable meal. There are those for whom drinking becomes something much more ominous. The admonition in Ephes. 5:18 to “not get filled with wine”, but rather “be filled with the Spirit” is interesting. We should be under the influence of something. One leads to a loss of control, one to the control of God. 
The role of women in the church:


The Bible teaches the subordination of women in the church, based on two objective facts: Creation and the Fall. It never suggests that women are inferior or incapable in any way. “Subordination” does not imply “inferiority”. The authority to which a woman bows in her subordination to man is not man’s authority, but that of the taxis (“order”) to which both woman and man are subject. The kephale (“headship”) principle (I Cor. 11:3-16) is a reciprocal relationship. Christ gave himself up for the church (Ephes. 5:25), so should we give ourselves up for our spouses. This is not to say that women have no role to play, Scripture has much to say about women. We think immediately of the Marys, Phoebe, and Priscilla, who Jesus called his “fellow worker” (Rom. 16;1-3), among many others.
Personal Convictions and Practices

Spiritual disciplines:

Prayer- “Satan laughs at our toilings and mocks our tryings, but he shakes when he sees the weakest saint on his knees”. We know that a commitment to prayer is essential, to that end we have organized a personal prayer support team of over a hundred people and four churches. We meet quarterly with a group of four couples for prayer and fellowship. We pray for, and are prayed by, every missionary in Reach National. We meet as a staff every Wed. morning and pray. And we “pray in the Spirit on all occasions with all kinds of prayers and requests”, and we “keep on praying for all the saints” (Ephes. 6:18).

Fasting- Fasting is the only discipline that meets all the requirements of II Chron. 7:14 (Isa. 58). It teaches self-humiliation in repentance (I Kings 21:27), a close connection with prayer (Math. 17:21), seeking God (Acts 10:30), and it precedes the undertaking of a commission (Acts 13:10). Jesus himself provides the example, fasting for forty days following his baptism (Math. 4:2). I fast on occasion to strengthen my resolve, as fasting is often a time of greater temptation and testing (Math. 4:1), to prepare for future ministry.

Stewardship:


We believe in stewardship of all that God has given us (Gen. 1:26), including our possessions, our time, our money, and our gifts (I Pete. 4:10), but most importantly the Gospel entrusted to us (I Cor. 4:1,2, 9:17; Ephes. 3:2; Col. 1:25; and Tit. 1:7). Stewardship means the management and administration in man’s relationship to the world and to his own life.

Moral purity:


My favorite definition of religion is James 1:27. Avoiding the “pollution of the world” keeps one pure, as we pray “create in me a pure heart, O God” (Ps. 51:10).

Accountability:


We have a very efficient hierarchy in the E.F.C.A., in Reach National, in the district, and in the local church, all of which hold us accountable, in addition to our supporters, our supporting churches, mission committees, and prayer support team. 
The legend goes that Abe Lincoln was asked what he would do if he only had eight hours to split a field full of logs, what he would spend the most time on. He replied “sharpening the axe”. I believe we too need to “sharpen” each other (Prov. 27:17).

Marriage and family priorities:

I believe that the institution of marriage was ordained not solely as the first and most basic association of civil society, but more importantly as an image of things to come, and a description of our relationship with God. The image of marriage is applied to God and Israel in the O.T. (Isa. 54:5,6), and to Christ and the church in the N.T. (Ephes. 5:25-27). When Christ returns the official wedding will take place, the eternal union of Christ and his “wife” will be actualized (Rev. 19:7-9). In our family we occasionally spend time in Ephes. 5:21-33, and I note that in these twelve verses three are directed towards the wife, while seven are directed towards the husband.
Worship Style:


That we are to worship in “spirit and in truth” (Jn. 4:24) is a command. We are to “worship” by honoring God with prayer and praise and sacrificial gifts (I Sam. 1:3). I believe it is a mistake to limit “worship” to music ministry, although we are called to “make music to the LORD” (Ps. 27:6). We are to “sing”: of His strength (Ps. 56:16), His love (Ps. 89:1), and His justice (Ps. 101:1). Worship that is in “spirit” is in our hearts (Ephes. 5:19), and stands in contrast to the legalistic, ritualistic worship of the Pharisees. Worship that is in “truth” is in contrast to the Samaritan (Jn. 4:20-24) and all other false religion. Having fought the “music wars”, i.e. hymnal, choir, and organ vs. overheads and electrified, amplified, “worship team”, I say that it is more a matter of “content” rather than “style”. We have the lyrics: Psalms, for example, but not the sheet music. Preserving the unity of the body (Rom. 15:5,6) should be the goal, while we glorify God and Christ “with one heart and mouth” (vs. 7).
Testimony:
While both my wife and I were raised as Christians, we each came to the Lord later in life. We try not to think of those wasted years, for that is counterproductive. We just thank God for those prayer warriors who lifted us up all that time. Isaiah said: (Forget the former things. Do not dwell on the past. See, I am doing a new thing! Now it springs up, do you not see it?( (Isa. 43:18).

We didn’t know it at the time, but a group of people at Hope E.F.C. in Wilton, CT. had been praying for Art for years. His department head brought him before his small group at church. After many invitations to visit, one Sunday morning we found ourselves sitting in a pew there. That began a relationship that continues to this day, both with our Lord and Savior Jesus Christ, and our home church. Hope is our “home”, we are members there, as well as missionaries called, commissioned, and sent from there.

One Sunday the pastor announced there was an opening on a short-term missions trip to a little island in the Caribbean, St. Vincents, to build a church. It was there that the Holy Spirit convicted me, allowing me to see myself as I really was; guilty, defiled, and unable to save myself. In John 16:7,8 Jesus tells us He is (sending the Counselor( to us, and that when He comes He will (convict [the world] of guilt(. It was on that night in July, 1991, that the (scales fell from my eyes(. Realizing my need for a Savior, I prayed the sinner(s prayer and received His Grace!
After working in our (Jerusalem( (Acts 1:8) we felt that the Lord was calling us to missions full time. We decided to take an early retirement and prepare for the mission field. This led us to Trinity International University, so Kyle could finish her bachelors degree, and Art to TEDS for a masters in Theology.

Since then we have been to Candidates School, were accepted as Missionary Candidates, went through Support Team Building, attended Program In Language Acquisition Techniques (PILAT), and spent a year in Guatemala in Language School. We(ve been to Church-Planting  Boot  Camp, leadership development training, Strengthening Your Interpersonal Skills workshop (SYIS), and have been working in a cross-cultural church-plant in Miami since 1995. We are now doing a church-planting ministry here in Homestead, Florida among Hispanic farm workers. Some of the things we do are teaching E.S.L., a citizenship test preparation class, after-school  homework club, and an eight week summer V.B.S. We teach a Bible Study, and do (friendship evangelism(, as we build relationships and demonstrate the love of Christ.
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