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Biographical Section

As a child, I had been raised in a Christian family that attended church weekly, participated in church activities, and served with the church.  Despite this upbringing, I myself was not a Christian.  I expressed outward signs of belief, like baptism, confirmation, and participation in the church, while inside my heart was unchanged.  I became very discouraged with Christianity and the hypocritical nature of many so-called “Christians” and I rebelled against the faith.  I continued on a downward spiral during my college years as I revolted more and more against God even declaring myself an agnostic.  At the end of college, I became pregnant with an unplanned pregnancy.  Even though my actions were a sin against God, I feel that God used the consequences that I faced to draw me towards him.    I decided to keep my son and raise him on my own.  I reflected on my life and the values that I held and recognized that while I was not a Christian, most of values and moral ethics were based on the things that I learned as I grew up in a Christian church; I therefore decided that I wanted to raise my son in a “Christian” environment even if I myself did not believe.  I occasionally attended random churches in hopes of finding somewhere that I fit in, but was not able to find this.  Then one day, the parent of one of my son’s friends invited us to attend her son’s birthday party which just happened to be held in a church.  Unbeknownst to me at the time, I was actually going to attend a Wednesday night devotional that would be followed with a cake to celebrate her son’s birthday.  I felt comfortable and decided to return to the church, however, I made it very clear that I was NOT a Christian and did not care to become one either.  About two months later, I finally decided to accept Christ as my personal savior.

God has filled me with a desire to learn more and more about him.  I have a personal desire to serve the Lord, however at this point I don’t feel that God has called me to do anything specific.  In the meantime, I try to serve him in whatever way he presents to me.  Although I do not feel God has called me to serve him yet, I do feel compelled to learn and have received Biblical training through Gateway.

Doctrinal Section

Preamble

As autonomous churches, each church is independent and responsible for following Jesus as the head of the church.  Each church is able to choose how to govern within the church, whether it be through a congregation, a board of elders, or another form of government.  Within a congregational form of government, each member has a vote in making decisions in the church.

God


God created everything in the universe out of nothing (Gen. 1:1; Ps. 33:6; Ps. 115:15; Ps. 146:6; Is. 37:16; John 1:3; Col. 1:16; Heb. 11:3).  God the Father was primarily responsible for creation but the Son (John 1:3; 1 Cor. 8:6; Col. 1:16) and the Holy Spirit (Gen. 1:2; Job 33:4) also had roles in creation.  Within creation, man (Gen. 2:7) and woman (Gen. 2:21-22: 1 Cor. 11:8-9) were both created in very special ways as well as in the image of God (Gen. 1:26).  Creation is dependent on God (Job 12:11; Acts 17:25, 28; Heb. 1:3) but quite distinct from God because, as the creator, he is separate and superior to his creation.  All of creation was brought forth to bring glory to God (Ps. 19:1-2; Is. 43:7).


Everything God created is good (Gen1:31; 1 Tim. 4:4-5).  Today, as a consequence of the original sin, evil exists in the world (Gen. 3:22).  God in his sovereignty could stop evil, but he permits it to exist in the world for a time being and even uses it for his own purposes (Gen. 5:20; Rom. 3:25-26).


We can never fully know or understand God (Ps. 145:3; Ps. 147:5; Ps. 139:6; 1 Cor. 2:10-12; Rom. 11:33), nor can we truly know everything about one aspect of God; but everything that we do know about God is true because his Scriptures are true.  While we will never completely understand God in all his greatness, one of our goals as Christians is to continually try to learn more about God (Eph. 4:15; Hos. 14:9).  By studying the attributes of God, we can know more about him.  There are two main types of attributes: incommunicable attributes, which on a whole God does not share with us and we are therefore unable to understand, and communicable attributes, which are the characteristics that we as humans are able to share with God and understand to an extent.


God is independent and does not need any part of creation in order to exist (Acts 17: 24-25; Job 41:11; Ps. 50:10-12) or to be happy (John 17:5; Jn 17:42).  As an independent being, God was never created (Rev. 4:11; Jn 1:3; Rom. 11:35-36; 1 Cor. 8:6; Ps. 90:2) and has always existed.  While God does not need us, we are important to him, as is all of his creation, because we glorify him (Isa. 43: 7; Eph. 1:11-12; Rev. 4:11) and he delights in us (Zeph. 3:17-18).


God is eternal, and in being eternal, he has no beginning, middle, or end (Ps. 90: 2; Job 36: 26; Rev. 1:8).  God sees all time with complete clarity as if it just happened; yet time is also continually present in his mind as if it were still being experienced (Ps. 90:4; 2 Pet. 3:8).  God sees events as happening in a certain time and waits for that time to occur even though He has known since before creation the exact moment that these events would occur.  This is evident by the numerous prophesies given in Scripture that were later proven correct. 

God is unchangeable: he does not change in his being, his perfection, his purpose, or his promises.  God has existed since before creation (Ps. 90:2; Eph. 1:4; Jude 25) but while things within nature, no matter how permanent they may appear, change in some way, God will never change (Ps. 102: 25-27; Heb. 1:11).  God even tells us that he does not change (Mal. 3:6).  God’s purpose will never change either (Ps. 33:11; Matt. 13:35; Matt. 25: 34; Eph. 1:4, 11; Eph. 3:9, 11; 2 Tim. 2:19; 1 Pet. 1:20; Rev. 13:8).  God will not change or revoke a promise once it has been made (Num. 23:19; cf. 1 Sam 15: 29).  God does not change his mind, but he will react to different situations differently.  For example, God originally tells Ahab that he will bring disaster to him and remove every male descendant from Israel (1 Kings 21:21) but alters this judgment when Ahab humbles himself before the Lord (1 Kings 21: 29).  God also says that Nineveh will be overthrown (Jon. 3:4) but responds differently when the people repent of their evil ways (Jon. 3:10).  Ultimately, God’s purpose is to bring people to him.  It may seem to the human mind that God changed his mind in these previous circumstances; in reality he has reacted to the different situation in a manner that is according to his unchanging purpose.

God is present everywhere throughout all of creation (Jer. 23:23-24; Ps. 139:7-10) and is able to see everything in all locations (Heb. 4:13).  God is not limited by spatial restraints (1 Kings 8:27; Is. 66:1-2; Acts 7:48).  While God is present in all locations, He fulfills different purposes within different locations.  He may bless (Ps. 16:11) or sustain his creation (Col. 1:17; Heb. 1:3).  God is also at times present to punish (Amos 9:1-4).

There are many different ways that God has allowed us to see him through the various attributes that embody him.  Even though there are different ways to see God, none of these attributes is greater than another.  God fulfills all of these attributes at all moments in time and in all of his persons.  All three persons of God are united at all times and God embodies all attributes within each person at all times.


God is a spiritual being, not made of matter nor confined by physical dimensions, and is therefore not limited by any special location (John 4:24).  We are commanded to never worship graven images or likenesses of anything (Ex. 20:4; Is. 40:25; Ps. 89:6).  It may not seem like we are spiritual, but we were created in God’s image (Gen. 1:26).  We have been given spirits to worship God (John 4:24; Phil. 3:3).  We are not able to fully see all of God’s spiritual being (John 1:18: John 6:46; 1 Tim. 6:16).  We are, however, able to see some visual representations of God (Ex. 33:11: Ex. 33:20; Gen. 18:1-33; Gen. 32:28-30; Ex. 13:21-22; Ex. 24:9-11).  The greatest way that we can see God’s spiritual being is through the person of God the Son (John 1:18; John 14:9).


God is omniscience, knowing everything about himself and everything created (1 John 3:20; Job 37:16; 1 Cor. 2:10-11).  He knows everything that actually happens (Heb. 4:13; Job 28:24; Matt. 10:29-30) and everything that may possibly occur (Matt. 11:21).  God is wise, always making decisions that result in the best results (Job 9:4; Job 12:13; Ps. 104; 24; Rom. 8:28; Rom. 16:27).  We cannot fully share God’s wisdom (Rom. 11:33) but we can ask Him for wisdom when we need it (James 1:5).  God is fully truthful (Jer. 10:10-11; John 17:3) in both his words (Deut. 32:4) and his standard of truthfulness (Job 37:16).


God is good (Ps. 100:5; Ps 106:1) and worthy of praise and approval according to his own standards, which as the creator are the highest standards possible (Luke 18:19).  Everything that God does is worthy of approval (Ps. 84:11) and we should imitate God by doing good as well (Gal. 6:10).  God is love (1 John 4:8), but a love in which he is always giving of himself to benefit others (John 17:24; John 14:31; 1 John 4:10; Rom 5:8; John 3:16).  We should imitate His love by loving everyone as we love ourselves (Matt. 22:37-38).  God is holy (Is. 57:15; Is.6:3; Ps. 99:9), completely separated from sin and evil; He’s devoted to his own glory.  We are to strive for holiness (Heb. 12:14; Heb. 12:10) after the example that He provides for us in his own being (Lev. 19:2; Ex. 19:4-6).  God acts with righteousness according to the standard that He has set (Gen. 18:25; Deut. 32:4; Is. 45:19).  God is jealous (Ex. 20:5) in that he continually protects his own honor with great zeal, desiring that he is the only one worshiped and praised (Ex. 34:14; Deut. 6:5).  God cannot stand sin of any kind and is therefore wrathful (Ex. 32:9-10; Deut. 9:7-8; John 3:36; Rom. 1:18).  


God is omnipotent and therefore able to do anything he decides to within his holy will.  Nothing is too difficult for God (Gen. 18:14; Jer. 32:17, 27).  While God is all powerful, he cannot do things that are against his own being.  For example, He cannot lie (Titus 1:2) nor deny himself (2 Tim. 2:13).


God is perfect (Matt. 5:48), lacking nothing desirable.  God fully delights in himself as well as his creation (Gen. 1:31) and is therefore blessed (1 Tim. 1:11; 1 Tim. 6:15).  He is beautiful, containing all desirable qualities (Ps. 27:4; 73:25).

God ultimately has the final say in everything that occurs.  Everything was created by God’s will (Rev. 4:11) and everything is fulfilled according to his will (Eph. 1:11).  There are two distinctions to God’s will: secret will and revealed will.  God’s secret will includes all things that are hidden from us in running the universe.  It also includes the events that God has already determined will occur, but are not yet known to us.  God’s revealed will includes all of the decrees and laws that have been given to us as a guide in how we should live our lives (Deut. 29:29).  God has freedom within his will to do anything that He desires without being restricted by anything (Ps. 115:3; Dan 4:35).


The Old Testament implies that there is more than one person within the Godhead figure (Gen. 1:26; Gen. 3:22; Gen. 11:7; Is. 63:9).  The New Testament further clarifies the persons of God by numerating the quantity of persons and giving specific instances when all three persons are present (Matt. 3:16-17) or mentioned (Matt. 28:19; 2 Cor. 13:14; Eph. 4:4-6; 1 Pet. 1:2; Jude 20-21).  These persons are distinct and serve unique individual roles that have remained consistent throughout all eternity (1 John 2:1; Heb. 7:25; Matt. 28:19; John 16:7).  Each person is fully God (John 1:1-2; John 17:24; Heb. 1) yet God, in one being (Duet. 6:4-5; Is. 45:5-6), is all three of these persons (John 1:1-2).

God has permitted man to have free will.  Thanks to our free will, we are permitted to do things in the manner that we desire.  Since we have free will, it comes into question whether God knows what will happen, and ultimately man does not have free will, or does God not know what will occur in the future due to the decisions that man may make.  God knows all things that have happened, will happen, and would have happened provided that man had made that decision (John 21:17; 1 John 3:20).

The Bible

The Canon is comprised of the 39 books of the Old Testament and the 27 books of the New Testament.  The Old Testament Canon was adopted by the early church from the Jewish religious books.  The New Testament Canon was determined in the first and second century by the early church through a process in which all of the letters, scriptures, and other known religious documents were evaluated for their credibility and accuracy; through this process, the early church determined which scriptures were sacred and these scriptures became part of the New Testament Canon.  The Canon was closed in 397 A.D. at the Council of Carthage.

God’s existence and characteristics have been plainly revealed to mankind since creation (Psalms 19: 1-6, Rom. 1:19-20).  Even though all mankind is able to know that God exists, it is not enough.  The punishment for sin is death (Rom 1:32) and even Gentiles who do have the law are condemned by their own consciences (Rom. 2:14-15).  So, it is not enough to merely have a general revelation of God; we need something more – a special revelation of God.

The words of God, which give us salvation, are revealed to us through special revelation.  We receive this revelation through the gospel and the prophetic writings that were given on the Lord’s command (Rom. 16:26). Because of this revelation, we know the truth (1 Pet. 1:21).  Only those, who know the Gospel, are able to receive the gift of salvation that is given to us through our faith in Jesus Christ and we are provided with everything that we need to live a spiritual life (2 Pet. 1:3).   Today there is no new special revelation because we have already received the necessary revelations needed to be given salvation.

All Scripture is God-breathed (2 Tim. 3:16), resulting in a product that was the exact intention of God through the use of human writers.  God placed his words in the mouths of the prophets (Deut. 18:18, Jer. 1:9) to communicate with people.  Prophets could only speak the words of the Lord (Num. 22:38) and the punishment for false prophets was death (Deut. 13:5, Deut. 18:20).  The New Testament recognized the authority of the Old Testament Scriptures (Matt. 1:22, 2:5).  It understood that while the prophets were human, the prophecy was not the result of a human, but rather the result of the Holy Spirit working through the person (2 Tim. 1:29-21). 

The Holy Spirit provides illumination to the Word of God, acting as a guide (John 16:13) and helping us to understand (1 Cor. 2:12).  The Holy Spirit opens our spiritual eyes in order for us to understand the truth (Luke 24:31-32, Col. 1:9).  Without the Holy Spirit, we would be unable to understand or accept the spiritual wisdom that it gives us (1 Cor. 2:14-16).  The Holy Spirit continues to teach us after we have accepted the truth (John 14:26).

In the original form, the Bible is inerrant, always speaking the truth and never confirming anything that is contrary to fact.  The Bible is the Word of God.  God is perfect (Matt. 5:48); and since God is perfect, His words are flawless (2 Sam. 22:31, Psalms 12:6, Prov. 30:5).  God does not lie (Titus 1:2, Heb. 6:18); all of his words are true (Psalm 119:160); he does not change his mind (Num. 23:19) though he grieves the poor choices that we make (Gen. 6:6).  His words are eternal and boundless (Matt. 24:35, Psalm 119:89, 96).

The Bible is inerrant even though it uses ordinary language when speaking of natural phenomena and giving approximate numbers.  Since there was no form of direct quotations during the time that the Bible was written, it was acceptable to make loose or free quotations provided that that content was not changed; therefore, loose and free quotations are acceptable within the text of the Bible.  God used a variety of people from various backgrounds to write the Bible.  Because of this, there is a range of differences within the stylistic and grammatical language that is used within the Scriptures.

There are no original manuscripts of the Bible, but when scholars compare the oldest manuscripts that are available there are very few differences between them.  Within the variations between the texts, it is oftentimes clear which text is correct.  The significance between the differing texts is also frequently very similar or the correct significance can be drawn from the context.  So, while we do not have the original texts, the oldest versions that we do have allow us to determine with very high certainty the original manuscript.

The Scriptures are without fault in any manner.  Nothing within the Bible can ever be proven wrong.  Infallibility is taking on a new definition in which the Scriptures will not lead us astray in matters of faith and practice; however, we cannot limit the Scriptures to only faith and practice.  The Bible tells us that “all Scripture is God-breathed and is useful for teaching, rebuking, correcting and training in righteousness (2 Tim. 3:16).”  While we may not understand the reasoning, God has placed everything within the Bible for a reason; we are not to change or remove anything from the Scriptures (Deut. 4:2, 12:32, Rev. 22:18-19).

As a child I had believed that many portions of the Bible were mere myths or fables, which eventually let me to decide that the “story” of Jesus was just that – a story.  After becoming a Christian, however, I have truly accepted that all of God’s words are true.  No matter how difficult it may be for me at times, the Bible in its entirety is the Word of God and is therefore completely true.  I am faithfully teaching these Biblical truths to my son as well.

All Scripture is God-breathed and is useful for teaching, rebuking, correcting and training in righteousness. (2 Tim. 3:16)  The Bible is the handbook that God has given us so that we can know how God wants us to live and grow.  No authority should be placed over the Bible.

Scriptures are best understood when they one looks at the grammatical, historical, and literal meaning of the text.  The grammatical structure was inspired just as much as the actual context and significance of the words themselves.  It is therefore very important to look at the meaning that is presented through the grammatical structures.  Likewise, the Scriptures are a historical text that presents history.  Understanding of the history and culture in which the Bible was written assists in understanding the significance of the texts.  The Bible is also a literal document that is to be taken literally.  While it is a literal document, there are various genres within the Bible: narratives, histories, prophecies, apocalyptic writing, poetry, psalms and letters.  It is important to recognize these genres and the differing types of allegory, figurative language, metaphors, similes, and literal language that is presented within these genres.  Furthermore, it is important to study the whole context of the Scripture rather than an individual verse and see how it relates to other passages within the Bible.

The Human Condition

God created man for his glory (Isa. 43:7; Eph. 1:11-12).  For this reason, everything that we do should be for his glory (1 Cor. 10:31).  Man’s purpose in life is to give glory to God.  Even though we are to glorify God in everything that we do, God also intends that we enjoy the relationship  that we have with him (John 10:10; Ps. 16:11).  God rejoices over us just as we rejoice in him (Isa. 62:5; Zeph. 3:17-18).

God created man in his image (Gen. 1:26), a creature that was similar to him though not identical.  Man was created to be like God and represent God.  Although it is impossible to say exactly how we are like God, there are several aspects in which we are more like God as compared to the rest of creation.  Man is morally accountable to God, has a spiritual life, ability to think and reason logically, and has been given authority to rule over creation.  The introduction of sin does not change the fact that man is created in God’s image (James 3:9; Gen 9:6).    Man is still the image of God and is still like God in many ways, but the image is no longer pure like it was before the fall.  Instead, man is now a distorted image of God, one that less fully resembles him.  We will not truly resemble the form that God intended until Christ returns; however, as Christians, we can continue to grow more in the image of Christ and therefore our image will reflect the likeness of God even more (Rom. 8:29; 2 Cor. 3:18).  When Christ returns, we will be like him as the image that God initially intended (Rom. 8:29; 1 Cor. 15:49; 1 Jn. 3:2).

The nature of man is debatable.  There are three viewpoints; monism, dichotomy, and trichotomy.   Monism, the belief that man has only one nature and cannot exist separate from his body.  There are many Scriptures that refer to a spiritual life or souls living after our death (Luke 23:43; 46; Acts 7:59; 2 Cor. 5:8; Phil. 1:23) which make this view unlikely.  Trichotomy is the belief that man has three parts – body, soul, and spirit.  This view teaches that the soul, which includes intellect, emotions, and will, is different from the spirit, which is the part of man that worships and prays to God.  The dichotomy teaches that man is composed of a body and a soul or spirit.  Soul or spirit are two terms that are used interchangeably within Scriptures and refer to the same thing.  The soul and spirit within Scripture both do the same things and refer to the immaterial side of human nature.

God’s image is reflected in the harmonious interpersonal relationships that we have with other people.  There are many different interpersonal relationships with human society.  Deep interpersonal relationships can be found within families and church families.  Deepest relationships are seen in marriage when two individuals join together as one in an unity that is as much spiritual and emotional as it is physical.  The relationship between a husband and a wife is a lifelong commitment (Matt. 19:6; Mal. 2:14-16; Rom. 7:2).  The two distinct sexes reflect the plurality that is present within the Trinity (Gen. 1:26).

Both man and women were created in God’s image and they both reflect characteristics of God within their person.  They were both created to with equal importance to God with neither sex being inferior to the other (Gal. 3:27-28).  Both men and women need to depend on one another (1 Cor. 11:11-12; Acts 2:17-18).  God gives spiritual gifts to both men and women (1 Cor. 12:7; 1 Pet. 4:10).

Although man and women are equally important to God, they were created with different roles.  This is similar to the differences of roles within the Trinity.  Each person within the Trinity has a distinct function and authority within the Trinity that reflects this function.  Within a marriage, humans have separate roles that are similar to the relationship of roles within the Trinity (1 Cor. 11:2-16).

Even before the fall there were distinct roles between man and woman.  Since Adam was created first, it set up Adam as a leader within the family since he was the first (Gen. 2:7, 18-23).  Eve was created as a helper and companion to Adam (Gen. 2:18; 1 Cor. 11:9).  In naming Eve, Adam demonstrates an authority over Eve.  Adam is also held accountable for the actions of both himself as well as Eve (Gen. 3:9).

A distortion of the roles between man and women were distorted as a result of sin.  Adam was still responsible for providing for them by raising crops but now he would encounter difficulties (Gen. 3:18-19).  Likewise, Eve would still be responsible for raising the children but it would be painful (Gen. 3:16).  Conflict between Adam and Eve was also introduced as a result of their sin (Gen. 3:16).  As Christians, we are to live our lives as best as we can in the way that God originally intended rather than in the way that occurred as a result of the fall (Col. 3:18-19; Eph. 5:22-23; Titus 2:5; 1 Pet. 3:1-7).  

We are suppose to obey God with all of our heart, mind, soul, and strength (Mark 12:30).  Sin is any failure to obey God’s law whether it be an action or an attitude.  Human’s sinful nature also condemns man and makes all of us sinners (Rom. 5:8; Eph. 2:3).  Sin completely opposes God and everything good.  God cannot stand to be in the presence of sin and we has sinners would never have a chance of being in God’s presence with our sinful natures.

Sin has not always existed.  When God created the world, there was no sin.  Sin did not come from God nor is God capable of sinning (Deut. 32:4; Job 34:10; James 1:13); sin came from the willing choice of man and angels.  While God did not create sin and is not responsible for it, he was aware that it would come into the world and allowed this to happen (Eph. 1:11).  The first sin within humans occurred with Adam and Even in the Garden of Eden (Gen. 3:1-19); sin had existed amongst the angels and Satan prior to this.  The first human sin was of going after knowledge in eating from the tree of the knowledge of good and evil.  By choosing to eat from this tree, Adam and Eve were choosing to follow their own understanding rather then following what God told them was good for them.  They choose to do this in order to become like God (Gen. 3:5).

Sin and death entered into the world through Adam as a result of his sin (Rom. 5:18-19).  Even though we were not there at the time, Adam was a representative of everything to come (Rom. 5:13-14).  God knew with Adam’s sin that everyone to come would be sinners as well.  So at this time, God deemed all of us sinners.  Because of Adam and his initial sin, we all have sinful natures that comes at our conceptions (Ps. 51:1-5; 58:3; Eph. 2:3).  Every part of man leans towards sin (Rom. 7:18; Titus 1:15; Jer. 17:9).  On our own, we are not capable of pleasing God (John 15:5; Rom. 8:8).  Even children are sinful and cannot be with God of their own accord.  Everyone needs a mediator in order to be with God and this mediator is Jesus (Jn. 3:3; 1 Tim. 2:5).  In regards to infants and young children the Scriptures are silent.  There are times when God has brought regeneration even prior to birth (Luke 1:15; Ps. 22:10).  There are many instances within Scripture where God saves the children of believers, but this does not occur with all of the children of believers.  As with everyone, it is dependant on the mercy of God for an individual to be saved whether they are an adult or an infant (Rom. 9:14-18).

All people are sinners (Rom. 3:9-10; Ps. 14:3; 143:2; 1 Kings 8:46; Prov. 20:9).  Even though we as humans with a sinful nature are inclined to sin, we are still responsible for our sins and are commanded to be perfect like God (Matt. 5:48).  All sins make us guilty before God (Gal. 3:10; James 2:10-11) though some sins have more harmful consequences compared to others (John 19:11). 

A Christian, when he sins, is still considered justified before the Lord because the payment for sin has already been paid (Rom. 6:23; 8:1; 1 Cor. 15:3).  We believers are still considered part of God’s family regardless of our sin (1 John 3:2).  God and his Holy Spirit however still find displeasure in our sin (Eph. 4:30) and God will discipline us for our sins (Heb. 12:6, 9-10; Rev. 3:19) in order that we repent.

There is one sin that is unpardonable: blasphemy against the Spirit (Matt. 12:31-32; Mark 3:29; Luke 12:10; Heb. 6:4-6; 10:26-27).  This blasphemy against the Spirit includes a willful rejection of Jesus Christ while knowing that the Spirit is working in him.  This blasphemy is not only rejecting Jesus Christ and the Spirit that works within him but then attributing the work of the Holy Spirit to Satan.  This sin is so unpardonable because the heart becomes so hardened that it is cut off from any saving faith and belief in the truth.

Jesus Christ


Since the trinity of God is a concept beyond human conception, humans have tried to rationalize it in human terms.  One of the ways that this has been done is through Modalism.  Modalism is the idea that God is really only one person that appears to us in different modes at different times.  However, this is difficult to justify when in Jesus is baptized and the Spirit descends on him (Matt. 3:16).

Jesus has two distinct natures: a divine nature and a human nature.  He retains all of the properties of both natures within the same person.  This allows for things to be done with the human nature of Christ and not with the divine nature and vice versus.  For example, Jesus ascended to heaven (human nature) (John 16:28; 17:11; Acts 1:9-11) yet is present everywhere (divine nature) (Matt. 18:20; 28:20; John 14:23).  In his human nature, Jesus was about 30 years old (Luke 3:23) yet in his divine nature he is eternal (John 1:1-2; 8:58).  Jesus, in his human nature, was weak and tired (Matt. 4:2; 8:24; Mark 15:21; John 4:6) yet omnipotent in his divine nature (Matt. 8:26-27; Col. 1:17; Heb 1:3).  Whatever was done in either nature of Christ was done by the person of Jesus.  No matter what nature in which we see Jesus working, he retains all of the attributes of God.

The Bible explicitly states that Jesus is God when it refers to Jesus as theos, “God” (John 1:1; 1:18; 20:28; Romans 9:5; Titus 2:13; Hebrews 1:8; 2 Peter 1:1).  All of these passages refer to Jesus as God (theos) as the creator and ruler of everything.  There is also a reference to Jesus as God in the Old Testament (Isa. 9:6).

Jesus is also referred to as Lord (kyrios) in many places in the New Testament.  While the term Lord could refer to a superior or a master of a slave or servant, during the time that Jesus was living, the word kyrios was frequently used to translate the Hebrew word yhwh, “Yahweh,” which was the Hebrew word for God.  Therefore, it would be appropriate to assume that the word Lord was referring to the creator, or God, within certain contexts.  There are many instances where Jesus is referred to as Lord in a manner that is indicating that he is also being referred to as God, or creator (Luke 2:11; Matt. 3:3; Matt. 22:44; 1 Cor. 8:6)

There are other passages that imply that Jesus is God besides the references to Jesus as God or Lord.  These passages include the time when Jesus claims for himself the title of “I AM,” which is a title that God used for himself with Moses in the Old Testament (John 8:58).  Another instance is when Jesus refers to himself as “the Alpha and Omega” (Rev. 22:13) when God refers to himself with this same title at the beginning of Revelation.  Jesus also refers to himself as “the Son of man,” who according to Daniel would be an everlasting ruler of all people (Dan. 7:13-14).  When Jesus uses this title for himself, he uses it in a manner to equal himself to God (Matt. 11:25-30; 17:5; 1 Cor. 15:28; Heb. 1:1-3, 5, 8).
Jesus’ deity is extremely important because salvation could only come from God.  A human being or other living creature could never have been capable of fully bearing the penalty for our sins. Finally, only someone who was truly and fully God could serve as a mediator between God and man (1 Tim. 2:5), bring us back to God, and reveal God more fully to us (John 14:9).

Christ was human because he was born from Mary, a human mother, through the work of the Holy Spirit.  Before becoming pregnant, an angel came to Mary foretelling that she would have a child that would be holy (Luke 1:34-35).  Mary became pregnant with Jesus by the Holy Spirit before being with Joseph (Matt. 1:18).  Joseph was told by an angel that Mary’s baby was conceived by the Holy Spirit (Matt. 1:20).  Since Jesus was born of a virgin mother, we see that salvation must come from God, because without God there is no natural way that Mary would have conceived a child without knowing a man.  We also recognize Jesus’ full humanity because he was born of a human mother.  Somehow, through God’s great plan and the virginal birth, Jesus did not inherit the original sin.

As a human, Jesus had the same weaknesses and limitations that we have.  He was born just like all babies (Luke 2:7) and grew up just like all children (Luke 2:40).  There were times that he was tired (John 4:6), thirsty (John 19:28), hungry (Matt. 4:2), and physically weak (Matt. 4:11).  Just like all other human bodies, Jesus’ body also failed him when he died (Luke 23:46).  When he rose from the dead, he returned to us in a physical, human body that is just like ours in the sense that it too is made of flesh and bones (Luke 24:39; Luke 24:42; John 20:17, 20, 27; 21:9, 13).  This resurrected body was a perfect body, free from disease, weakness, and death.  When Jesus ascended into heaven with the Father, he went in this perfect human body (Luke 24:50-51; Acts 1:9).  Jesus had a human mind that grew and learned more (Lu.ke 2:52).  He demonstrated real emotions just like other humans demonstrate.  For example, his soul (John 12:27) and spirit (John 13:21) were troubled.  He wept at the death of a friend (John 11:35).  He prayed with emotions (Heb. 5:7).

One way that Jesus was different from man is that he was sinless.  However, man when originally created was sinless as well.  It was only due to the original sin of Adam, which we too have inherited, that we now live in a state of sin.  During Jesus’ time on earth, he was tested with sin just as we are tempted (Matt 4:1-11; Mark 1:12-13; Luke 4:1-13; Heb. 4:15).  Jesus, as God, cannot be tempted by sin, but this testing demonstrates that he is holy and blameless (2 Cor. 5:21; Heb. 4:15; Heb. 7:26; 1 Pet. 1:19; 1 Pet 2:22; 1 John 3:5).

Denying that Jesus was truly human denies a fundamental element of Christianity (1 John 4:2-3).  It was necessary that Jesus was fully human.  Jesus is our representative before God.  He succeeded in obedience where Adam failed.  It is because of Adam’s sin that all humankind is condemned, but it is thanks to Jesus that all humans may be saved.  In order to be an acceptable sacrifice before God, Jesus had to be fully human (Heb. 2:16-17).  Since Jesus was also tested and underwent many trials (Matt 4:1-11; Mark 1:12-13; Luke 4:1-13), he is also more fully able to understand our experiences as our high priest (Heb 2:18).  He also provides an example for us and a model for our lives (1 John 2:6; 1 Pet. 2:21).

The kenosis theory is a theory that has developed that states that Christ voluntarily gave up some of his divine attributes while he was in human form on earth.  This theory comes from an interpretation of Phil. 2:5-7 where it states that Jesus “emptied himself, taking the form of a servant, being born in the likeness of man.”  It is believed that the phrase “emptied himself” meant that he emptied himself of some of his divine attributes.  However, it is more likely that “emptied himself” refers to how he humbled himself by taking on the human form, which is considerably lower than the status and position that he had as God and God alone.

We can trace the ultimate cause of the atonement to the love and justice of God.  Because of God’s perfect justice, no one can be forgiven without a penalty being paid.  During the Old Testament, God forgave people’s sins through his Divine mercy; however, no penalty was paid.  Then thanks to his love, he sent us his one and only son (John 3:16) to pay the price for our sins (Rom 3:25).

Atonement originated in the Old Testament after Noah left the ark (Gen. 8:20).  This was seen again during the Passover where the angel of death passed over the doorways of the houses where the Israelites placed blood (Ex. 11).  This was done as a demonstration of the faith that the Israelites had, however it only covered sin rather than removing.  The Passover was continued until Jesus died on the cross (Ex. 12:7).

Atonement wasn’t really necessary.  God did not have to save any people but had chosen to save us.  (God condemned the angels rather than saving them (2 Pet. 2:4).)  Since God chose to save humans, atonement was necessary.  Jesus knew that it was necessary to die for our sins when he prayed to God if it were possible for him not to have to go through such suffering (Matt. 26:39).  Jesus understood that the Messiah must die for the sins of man (Luke 24:25-27).

Christ’s obedience in the atonement had to be one of both “active obedience” and “passive obedience”.  In “active obedience” Christ had to live a life in perfect obedience to the Father.  We receive righteousness through our faith in Jesus Christ, one who lived here in perfect righteousness (Phil. 3:9; 1 Cor. 1:30; Rom. 5:19).  Even though Jesus was fully righteous in his own part, he had to live a life in full obedience to the Father, which explains why he received the baptism from John the Baptist (Matt. 3:15).  The “passive obedience” that Jesus went through was actually serving as the sacrifice for our sins.  Christ suffered in two ways: throughout the entire course of his own life (Matt. 4:1-11; Heb. 5:8; Heb. 12:3-4; John 11:35; Is. 53:3) as well as the actual pain of the cross.  The pain that Christ went through on the cross was a physical pain (Mark 15:24), a psychological pain (Is. 52:6, 12; John 1:29; 2 Cor. 5:21; Gal. 3:13; Heb. 9:28; 1 Pet. 2: 24), a pain of abandonment by his friends (Matt. 26:56) as well as his Father (Matt. 27:46), and the pain of bearing the wrath of God (Rom. 3:25-26; Heb. 2:17; 1 John 2:2, 4:10).  

It was necessary for Jesus to bear the wrath of God because one of the holiest requirements of God’s justice is that all sin must be paid for.  Jesus’ death had to be an acceptable sacrifice in the eyes of God the father.  Christ, when he died, was the substitution for the penalty that we had to pay to God for our sins.  He was our most holy sacrifice to God (Heb. 9:26), the propitiation of our sins (1 John 4:10).  Through Jesus Christ, we are now able to be reconciled with God (2 Cor. 5:18-19) and are now redeemed from our bondage to sin (Mark 10:45; Col. 1:13).

Jesus’ burial was necessary because his death was necessary.  After Jesus died, he was removed from the cross and wrapped in linen cloth before being placed in the tomb of Joseph (Matt. 27: 57-61; Mark 15: 42-47; Luke 24:50-53: John 19: 38-42).
Jesus was resurrected three days following his death and then was present on the earth for 40 days (Acts 1:3).  During this time, there were at least 568 eyewitnesses to testify to this matter (Matt. 28: 9-10; Mark 16:9-11; 12-13; 14; Luke 24:34; 44-49; John 20:26-31; 21:1-25; Acts 9:1-19; 1 Col. 15:6; 7).  Christ did not just come back from the dead like others had done (Jn. 11:1-44; Mt. 9:18-26), he came back as the “first fruits” (1 Cor. 15:20, 23), in a perfect and immortal body (1 Cor. 15:33) that was no longer subject to physical pain, illness, or death.  Jesus’ physical appearance both before and after the resurrection were considerably similar demonstrated by the fact that people recognized him after his resurrection.  Within the Scriptures there are many instances within the Scriptures in which we are able to see that Jesus doing things that could only be done if he returned in a physical body (Matt. 28:9; Luke 24:15-18, 28-29; Luke 24:30; John 20:15; John 20:20; John 20:27; John 21:12-13; Juke 24:39: Acts 10:41).

Thanks to Christ’s resurrections, we will also have a new birth (1 Pet. 1:3) and will be raised up again (Eph. 2:5-6).  There is power in Christ’s resurrection that we may know (Phil. 3:10) and that works in us (Eph. 1:19-20).  Thanks to this power working within us, we are able to overcome our sins (Rom. 6:14).  We have been justified of our sins because of Jesus’ resurrections (Rom. 4:25; Eph. 2:6).  Christ’s perfect body after the resurrection ensures that we too will receive perfect bodies like Jesus when we are resurrected (1 Cor. 6:14; 2 Cor. 4:14) because Jesus was the “first fruits” (1 Cor. 15:20).

At the end of the forty days of ministry on earth after the resurrection, Jesus ascended into Heaven (Luke 24:50-51; Acts 1:9-11).  When he went to Heaven, he received the honor and glory that was rightfully his but that he did not partake of prior to his ascension.  Jesus sat at the right hand of God the father (Acts 2:33; Heb. 1:3; Ps. 110:1) where he now receives his full glory (Phil 2:9; 1 Tim. 3:16; Rev. 5:12).  When Jesus came and sat at the right hand of God, it shows us that his work in redemption was complete.  Jesus also received authority over the universe (Eph. 1:20-21; 1 Pet. 3:22; 1 Cor. 15:25) and the church (Acts 2:33) when he sat next to God.

Christ’s ascending into Heaven foreshadows that we too will ascend into heaven one day (1 Thess. 4:17; Heb. 12:1-2; John 14:3).  Not only will we ascend into heaven, but in the future it will be our home, prepared just for us (John 14:2-3).  We do not have to wait for that day to come in order to share with Jesus today.  Instead, we may share in some of Jesus’ authority over the universe today (Eph. 2:6; 6:12; 2 Cor. 10:4).

Jesus, our high priest, is the ultimate authority over the church (Acts 2:33).  He serves as our mediator with God (1 Tim. 2:5) as well as providing an example for the life we should live (1 John 2:6; 1 Pet. 2:21).  He will also one day serve as our judge in Heaven (John 5:22).

God has providence over his creation.  He created all things and continues to have an active, purposeful control over them (Heb. 1:3; Col. 1:17; Acts 17:28; Neh. 9:6) and for this reason the universe acts in predictable ways.  Through concurrence God cooperates with all things of his creation in every action and directs the distinct properties that cause them to act as they do (Eph. 1:11).  God controls all natural occurrences (Job 37:6-14; Job 38:12; 32; Ps. 104:14; Matt. 5:45), random and chance events (Prov. 16:33), the caring of animals (Ps. 104:27-29; Matt. 6:26; 10:29), affairs of nations (Job 12:23; Ps. 22:28; Acts 17:26), all aspects of our lives (Phil. 4:19; Ps. 75:6-7; 139:16; Job 14:5; Gal 1:15; Jer. 1:5; 10:23; Matt. 6:11: Acts 17:28; Prov. 16:9; 20:24; 1 Cor. 4:7).  Even though God’s providential direction causes things to occur, we are given real choices and do cause events to occur.  We are also responsible for all of the decisions that we do make.


There is no place in Scripture where God directly does anything evil.  He does however allow evil to occur as a result of the decisions and willing actions of moral creatures (humans, angels, and demons) and the deeds that they fulfilled.  Even though God allows evil to occur, he is in no way responsible for this evil; instead he uses the evil that we cause through our own sinful nature to accomplish his own purposes (Gen. 45:5; 50:20; Job 1:21-22; Rom. 8:28 9:17).  By allowing evil to occur, God is able to discipline his children, lead people to God’s family, or bring judgment onto unbelieving hearts and he is thus glorify his name (Ex. 9:16; Rom. 9:14-24).  Even though God ordains evil, there is never a time that we are permitted to commit evil or will it to occur (Matt. 6:13; 1 Pet. 2:11) and we are worthy of punishment for the evil that we commit or cause to transpire (Rom. 9:19-20).  As humans, we have free will in the sense that we make willing choices and these choices have real consequences.

Even though God is in control of all things, our actions as humans are significant.  We are responsible for our actions and these actions have eternally significant results.  Our actions have effects that cause other events to occur.  One positive action that we can make is prayer.  Through our prayers, we are able to intercede in various circumstances (John 16:24; James 4:2).

Within the church, there are two differing views, the Calvinist view and the Arminian view, regarding God’s providence and the role that God had in the origination of sin.  Calvinists believe that man is completely unjust and unable to save himself, salvation is for everyone though we have to choose to accept it, God has predestined those people who will become part of his family, and once we are saved we are permanently saved.  Arminians believe that salvation is sure on God’s part but that it is conditional on man’s part.  As humans, we are able to loose our salvation if we are not careful and we have to therefore work to maintain our salvation.  The EFCA does not take a stance on this point and leaves it to the individual and the local church to decide what they will believe.  I personally am more inclined to side with the Calvinist view, however, if someone with the Arminian view were to discuss God’s providence with me, I would not be offended nor would I attempt to prove them wrong.  In this matter, I simply feel that it would be better to agree to disagree.

God is already fully aware of the things that we want and need (Matt. 6:8); but he wants us to pray because it demonstrates our faith and trust in him as our father (Luke 11:9-13; Matt. 21:22; Mark 11:24; James 1:6-8; 5:14-15).  Prayer also brings us into a closer relationship with God.  Prayer allows us to take part in God’s kingdom and other things of eternal significance.  Finally, we give glory to God when we pray.

Jesus acts as the mediator between us and God allowing us to come before God even though we were sinful creatures (1 Tim. 2:5).  Prior to Christ, prayers were accepted through the sacrificial system on the work that Christ would one day complete, which was foreshadowed in the Old Testament (Rom 3:23-26).  While God is omniscient and therefore “hears” all prayers; he only promises to respond to the prayers of people whom believe in Jesus Christ and accepted him into their hearts (John 14:6).  This does not mean that he will not respond to unbelievers, however, he has not promised to respond to the prayers of unbelievers and does it only out of his great mercy.  

We pray according to God’s will when we seek to do this in a manner pleasing to God as taught (Matt. 6:10) and modeled (Matt. 26:39) by Jesus.  We should do all things according to the Scriptures attempting at all times to obey the Lord completely.  Jesus even encourages us to think of his words when we pray (John 15:7).  If a situation is not specifically mentioned in the Bible, we should pray to God and ask him to give us wisdom and insight.  Anything that displeases the Lord will hinder the successfulness of our prayers.  God hears the prayers of those that obey him (Prov. 15:8; 15:29; 1 Pet. 3:12; 1 John 3:21-22) while the prayers of the unrighteous are displeasing (Ps. 66:18; Prov. 28:9).  However, God listens to the prayers of believers because they have been forgiven by the blood of Jesus Christ (Rom. 3:25; 5:9; Eph. 2:13; Heb. 9:14; 1 Pet. 1:2).

God has determined a specific time for things to occur and prayers may therefore go unanswered because that specific time has yet to come.  It may also go unanswered because we do not know how to pray (Rom. 8:26), we do not pray according to God’s will (James 4:3), or we are not asking in faith (James 1: 6-8).  Even though God may not answer our prayer, we must continue to trust in God.

The Work of Christ

Once Adam and Eve committed the first sin, they, as well as humankind, became worthy of only one thing: eternal punishment and separation from God (Gen. 2:17; Rom. 6:23).  God gives us blessings even though we are only worthy of punishment.  God gives common grace, which all receive, and saving grace, which is the grace that results in salvation.

Common grace is given to all people, whether believers or not, and does not result in salvation.  It cannot change the condition of the heart.  Common grace is seen in the many blessings that we have from God while we are living here on earth.  God physically provides for mankind (Matt. 5:44-45; Luke 6:35-36; Acts 14:16-17; Ps. 145:15-16).  All truth comes from God (John 1:9; Rom. 1:21) which allows us to grow in knowledge of the world around us.  Furthermore, God prevents mankind from being completely immoral by bestowing each of us with a conscience (Rom. 1: 32; 2:14-15).  Society has been given structure in both family (Gen. 4:17, 19, 26; 5:4) and government (Rom. 13:1) by God’s grace.  God even wants us to pray for unbelievers and will answer these prayers (Matt. 5:44-45; 1 Tim. 2:1-2).  God allows humankind to benefit from common grace so that all who were predestined to be saved would come to repentance.  This delay of the punishment that man deserves also demonstrates the mercy that he has for us (Rom. 2:5; 3:19).

Election is the decision God made before the world was created to save some individuals and to not save others.  There are many instances within the New Testament that mention how God ordained (Acts 13:48), predestined (Rom. 8:28-30), or elected (Rom. 11:7; 1 Pet. 1:1) who would be saved.  He chose who would be saved before the world began (Eph. 1:4-6, 12; 1 Thess. 1:4-5; 2 Thess. 2:13).  Election should be seen as a comfort to believers because God works for the good of all believers or destined believers (Rom. 8:28-30).  We should praise God for his grace (Eph. 1: 5-6, 12; 1 Thess. 1:2, 4; 2 Thess. 2:13) and the choice He made.  Finally this should encourage us to preach to others because it guarantees that we will have success for our evangelism (2 Tim. 2:10).

God calls each person that He as predestined (Rom. 8:29-30) from the darkness (1 Pet. 2: 9) to join in fellowship with the him (1 Cor. 1:9) and share in his kingdom (1 Thess. 2:12).  We are to become saints (Rom. 1:7; Cor. 1:2) in a kingdom of peace (1 Cor. 7:15; Col. 3:15), freedom (Gal. 5:13), hope (Eph. 1:18; 4:4) holiness (1 Thess. 4:7) patient endurance of suffering (1 Pet. 2:20-21; 3:9), and eternal life (1 Tim. 6:12).  This calling is an effective calling that comes from the Father through people via the preaching of the gospel (2 Thess. 2:14).  Even though the person is being called by God, the individual must be willing to make the decision to accept the calling and God will open the heart of the individual to receive the call (John 6:44; Acts 16:14).  The effective call is always effective.

The gospel call is the manner in which we spread the message of salvation.  This call is offered through human speech to all people whether they will be saved or not.  The gospel call is necessary so that people may be saved (Rom. 10:14).  There are three key parts of a gospel call: explanation of the facts regarding salvation, invitation to respond to this call, and the promise of forgiveness and eternal life.

Regeneration is an act of God (John 1:13; James 1:18; 1 Pet. 1: 3; John 3:3-8) where he chose to give us new spiritual life.  All three persons within the godhead are responsible for regeneration.  The Holy Spirit produces regeneration (John 3:8), the Father made us alive with Christ (Eph. 2:5) and gave us new birth (James 1:17-18), and it is through the Son’s resurrection that we may receive this new birth (1 Pet. 1:3).  Regeneration affects our whole body by making us alive (Rom. 8:10) and makes us into a new creation (2 Cor. 5:17).  Regeneration comes before saving faith and gives us the ability to respond with faith to God.

Conversion is the spiritual turning away from sin and towards Christ.  We have to have some knowledge of Christ and what he does for us (Rom. 10:14); but this is not enough because even unbelievers may have knowledge of Jesus and his sacrifice (Rom. 1:32; James 2:19).  It isn’t enough to know and agree with the facts (John 3:2; Acts 26:27-28).  Each person must decide to personally depend on and trust in Jesus for salvation (John 1:12; 3:16).  We must have faith in Jesus Christ as our savoir.

In addition to faith, we must also have a heartfelt sorrow for our sin, renouncing of this sin, and desire to live under Christ’s obedience rather than following this sin.  True repentance will result in a changed life but we should never require a person to demonstrate this changed life before assuring them that they are forgiven.  When we repent, we need to have a godly grief (2 Cor. 7:9-10) in which we are turning away from this sin and toward God because sin brings about a sense of grief because we sinned against God (Acts 20:21).

God responds to our faith and repentance with a legal decree that our sins are declared forgiven or justified.  God’s response of justification comes after we place our faith in Jesus Christ (Rom. 3:26, 28; 5:1; Gal. 2:16).  When God justifies us he declares our sins to be forgiven with Christ’s righteousness belonging to us (Rom. 4:5) and we are righteous in his eyes (Rom. 8:1).

Sanctification is the growth we undergo to become more like Christ.  There are three distinct stages of sanctification: a definite beginning, increasing throughout life, and completion at death and Christ’s resurrection.  The initial step of sanctification is first fulfilled when we are born again (Titus 3:5; 1 Cor. 6:11) because we are no longer controlled by sin (Rom. 6:11, 14, 18; 1 John 3:9) and through justification have been declared righteous before God.  Even though we will never be completely rid of sin while we are living, we will never be controlled by it either (Rom. 6:11).  Sanctification continues during our Christian lives as we grow more and more like Christ (2 Cor. 3:18; Rom. 6:19).  Through this growth, we become progressively closer to God and the intentions that God had for us at creation.  Sanctification will be complete for out souls when we die (Heb. 12:23) and for our bodies upon Christ’s return when we receive our resurrection bodies (Phil. 3:21; 1 Cor. 15:23).

God will keep all people who have truly been born again in his power and they will persevere as Christians until the end of their lives; only those who persevere until the end are truly born again.  Everyone who believes in Jesus will have eternal life (John 6:38-40).  These believers are his sheep (John 10:27-29) and will not be lost (John 6:39).  Believers will persevere to the end (Rom. 8:1) and will be saved (Matt. 10:22).  It is through our faith that God allows us to persevere until the end (John 8:31-32; 1 Pet. 1:5).  Those who fall away give evidence that their faith wasn’t real (Col. 1:23; Heb. 3:14).

There are two distinct views regarding the perseverance of the saints within the church: Arminianism and Calvinism.  Arminians believe that God knows who is saved and that from this viewpoint salvation cannot be lost.  However, from man’s viewpoint salvation is not a guarantee and it can be lost if we are not careful.  According to this view, it is man’s responsibility to maintain his Christianity through an upright life.  Calvinists on the other hand say that once you are saved you are always saved and that you cannot loose your salvation.  I personally lean more towards a Calvinistic viewpoint.  Regardless of the viewpoint however, I feel that a believer will typically demonstrate fruit and if a person does not have fruit there is a good chance the person is not saved, though only God really knows.

The Holy Spirit

God gives the New Testament church spiritual gifts so that the church is properly equipped to fulfill the ministry (Acts 1:8) until Christ returns.  Each church is empowered by the Holy Spirit with the gifts that are needed in that church (1 Cor. 1:7) and we should use these gifts to build up the church (1 Cor. 14:12) as well as the ministry of the church.  These gifts, while useful, are imperfect examples of the more perfect things that we will have when Christ returns (1 Cor. 13:10)

God gives the church a great variety of spiritual gifts (1 Pet. 4:10) and we are given lists in the New Testament of many different gifts (1 Cor. 12:28; 1 Cor. 12: 8-19; Eph 4:11; Rom. 12:6-8; 1 Cor. 7:7; 1 Pet. 4:11) which were intended to be a sampling of the spiritual gifts we receive through the Holy Spirit rather than an exhaustive list.  There is some indication of the order for some spiritual gifts (1 Cor. 12:28); overall these lists in general are quite random.  Believers within a church are given different spiritual gifts so that we can work together to fulfill Gods work (1 Cor. 12:21-22), build up the church (1 Cor. 14:12), and help one another (1 Pet. 4:10).

Gifts can be more or less developed in different individuals or in the same individuals over a period of time.  The strength of the spiritual gift depends on a combination of divine (1 Cor. 12:11) and human influence.  We are to use these gifts in proportion to our faith (Rom. 12:6) being careful not to neglect them (1 Tim. 4:14).  We should all use the gifts that we have been allotted (Rom. 12:6-8; 1 Pet. 10).  We should desire spiritual gifts (1 Cor. 12:31; 14:1), especially the greater gifts that will edify the church (1 Cor. 14:5).  We can seek more spiritual gifts by asking for them (1 Cor. 14:13) with the right motives (1 Cor. 13:1-3).  We then need to look for opportunities to use these gifts (Luke 19:16-17; 20:23) as we continue to use the gifts that we already have.

Scripture does say that our spiritual gifts will cease when “the perfect comes and the imperfect passes away” (1 Cor. 13:8-13).  I personally feel there is no indication that gifts will cease prior to the return of Jesus Christ because in my mind “the perfect comes” indicates the arrival of Christ.  There is some debate within the church as to whether some of the more miraculous gifts like prophesizing, speaking in tongues, or healing have ceased (Cessationalists) or whether they still occur today (Charismatics).  I cannot find anywhere in the Bible where it says that some gifts will terminate prior to the Christ’s return; therefore, I feel these more miraculous gifts may still occur, however, they do not appear to transpire with the frequency that they occurred during the New Testament times.  Even though these gifts are not as predominant in the church today, I do not feel they should be denied provided they are being used properly according to the Scriptures.  The one gift that has ended is the gift of being an original apostle because no one is capable of fulfilling that description today.

There are two kinds of prophesizing: adding to Scriptures and proclamation.  The prophets of the Old Testament and the apostles of the New Testament (1 Cor. 2:13; 2 Cor. 13:3; Gal. 1:8-9; 11-12; 1 Thes. 2:13; 4:8, 15; 2 Pet. 3:2) are the only people who spoke with the authority of God and were therefore able to add to the Scriptures.  However, in the New Testament age prophecy was distributed amongst ordinary Christians as well who were reporting something that God had laid on their hearts or minds rather than something with divine authority (Acts 11:27; 13:1; 21:4, 8-9; Rom. 12:6; 1 Cor. 14:29; 1 Thess. 5:20-21).  These new prophecies today are merely human words rather than God’s words telling us of a revelation, or something that came suddenly to mind, that is from God although it is affected by human understanding (1 Cor. 14:30-31) and cannot contradict Scripture.  Prophecy is meant to serve as a sign to believers that God is with us and working with us to the church as well as the unbeliever (1 Cor. 14:22).  

Physical sickness and death were results of Adam’s fall.  Since Christ died on the cross, we have been redeemed from that curse (Isa. 53:4-5) both physically and spiritually (1 Pet. 2:24).  Until the second coming of Christ, we will not receive all of the benefits that were earned for us (1 Cor. 15:23) as well as our resurrection bodies.  At times in his age God does grant us some healing.  Healing occurs as a sign to authenticate the gospel message, bring comfort and health to people who are ill demonstrating God’s mercy, equipping believers to services as the physical impediments are removed, and glorify God.  While we may not witness the quantity of spectacular healing that took place in the New Testament, I feel that God continues to show us examples of his gift of healing even today.

Speaking in tongues is when a believer speaks in a language that they do not understand (1 Cor. 14:2, 11).  This occurred during Pentecost when the believers began speaking in all of the various languages of the people around them (Acts 2:4).  More typically, speaking in tongues is speech directed toward God (1 Cor. 14:2, 28) in a language that is not known on earth.  People should not speak in tongues in the church unless there is interpretation (1 Cor. 14:28) because speaking in tongues only benefits the speaker if there is no interpretation.  People who speak in tongues are able to control their speech (1 Cor. 14:27-28).  Within a private setting people who have the gift of speaking in tongues should use it (1 Cor. 14:4, 15, 39) as it is enriching the personal spiritual life.  When interpretation is available, speaking in tongues should be encouraged because it edifies the entire church (1 Cor. 14:5).  We must remember that speaking in tongues, like any other gift, is not given to every believer (1Cor. 12:29-30).

The Church

The church is made up of everyone who was saved by Christ’s death (Eph. 5:25).  Jesus built up the church (Matt. 16:18) and gathered the people to himself.  The church was made in order to worship God (Eph. 1:12; 5:16-19; Col. 3:16).  It should also nurture believers helping them to mature in their faith (Eph. 4:12-13; Col 1:28).  Finally, the church is committed to spread the gospel with others (Matt. 28:19).  Within the church, we must balance each of these purposes so that no one thing takes precedence over the others.  Individuals, however, should not be prevented from focusing in the area in which God has given them strength for each member is like a different body part and we all have our individual gifts (1 Cor. 12:7-31).

Only God is able to see the heart of a person and determine whether they believe by faith in Jesus Christ and his saving grace.  Therefore, as humans we are unable to know with certainty who is a member of God’s family.  In this sense, the church is invisible because only God knows who really is a part of his family (2 Tim. 2:19).  We are able to see the outward acts of individuals but are not able to truly know if they are a believer.

The visible church is composed all people who claim to believe and who show through their actions evidence of their belief.  Since we are unable to see the spiritual conditions of a person’s heart, we have to make this evaluation based on evidence the person gives us that their heart was changed by Christ.  As a result of this, there are some people who are a part of the visible church who are not really saved (2 Tim. 2:17-18; Acts 20:29-30)

There was no debate during the time of the early church as to what made a true church though there was mention of false churches (1 Cor. 12:2; Rev. 2:9; 3:9).  A debate ensued during the Reformation as to what really constituted a true church.  The Roman Catholic Church believes that the true church is made of the visible church that originated with the apostles and the early church.  Martin Luther and John Calvin put forth a conflicting view that the true church correctly preaches the word without hiding any aspect of God’s saving grace and administers the sacraments in a proper manner.  

There are differing views within the evangelical Protestant church over the relationship between Israel and the Church.  Dispensationalists believe Israel and the Church are two distinct groups in which God as differing plans.  Following this view, the promises that Israel receive are earthly blessing while the Church receives spiritual blessings.  God has an intended plan for Israel that was given to them during Old Testament times.  Israel will reign on earth during the millennium receive its full blessings.  The church, which began at Pentecost (Acts 2), meanwhile will have already been brought up with Christ.

Progressive dispensationalists believe that Israel and the church share the same goal.  They are both responsible for establishing God’s kingdom.  In the future, both the Israelites and the church will be part of God’s family and receive His eternal blessings.  The Old Testament promises that were given to Israel will still take place, but they will be fulfilled by ethnic Israelites.

Outside of the dispensational position, the church consists of all people who believe, whether from the New Testament or the Old Testament.  The present day church continues God’s plan, set forth in the Old Testament, to bring people to him.  All people who truly believe are children of Abraham (Rom. 2:6-8; 28-29; 4:11-12).  Today’s church allows everyone, even those people who formerly were separated from God’s blessings (Eph. 2:12-13), the opportunity to be saved if they have faith.

The New Testament uses the word church to describe many different types of groups and settings (Acts 9:31; Rom. 16:5; 1 Cor. 1:2; 12:28; 16:19; 2 Cor. 1:1; Eph. 5:25; Thes. 1:1).  Since the New Testament provides such a large definition for the church, we too should apply this definition.  Therefore, any group of believers on any level may be referred to as a church.  On a local level, any group of believers working together in a group that preaches the gospel and administers the sacraments may be referred to as a church.  The universal church is constituted by all believers in the world.

The church, which is the body of Christ, is composed of the believers for whom Christ died.  While Christ died to save the individual, He intends that we become a piece of his body within the church (Eph. 5:23-29).  The church is composed of a group of believers that work together towards the goals of evangelism, teaching, fellowship with believers, worship, service, prayer, and growth  (Acts 2: 41-47).  Within the church there are many areas of responsibility and service.  The church body is responsible for evangelism, discipleship, teaching, membership, and worship.  Individual members within the church are responsible for each other, for motivating one another, and for stimulating each other (Heb. 10: 24-25).  Membership within a church comes with some responsibilities and privileges.  Members are responsible for disciplining other members who are going astray from God with the intention of bringing the person back to God (Mat. 18).

Paraeclestical organizations assist the church in fulfilling God’s work.  They are not, however, equivalent to churches.  These organizations typically focus on only one or two areas of service rather than all of the responsibilities of the church.

Elders and deacons/deaconesses within a church are people who are filled with the Holy Spirit (Acts 6:3) whom have been approved by the church (Acts 6:5).  Elders should be self-controlled (1 Tim. 3:2; Tit. 1:8), hospitable (1 Tim. 3:2; Tit. 1:8), able to teach (1 Tim. 3:2; 5:17; Tit. 1:9), not violent but gentle (1 Tim. 3:3; Tit. 1:7), not quarrelsome (1 Tim. 3:3), and not a lover of money (1 Tim. 3:3).  The elders should have a good reputation with unbelievers (1 Tim. 3:7) and not be a recent convert (1 Tim. 3:6).  Elders should not be overbearing or quick-tempered (Tit. 1:7).  They should love what is good and strive to be holy, upright, and disciplined (Tit. 1:8).  Both elders and deacons should be above reproach and be the husband of only one wife, or in the case of deaconesses the wife of only one husband (1 Tim. 3:2, 9: Tit. 1:6).  They should be respectable (1 Tim. 3:2, 8), temperate, and not given to drunkenness (1 Tim. 3:3, 9; Tit. 1:7).  Elders and deacons should manage their families well (1 Tim. 3:4, 12) and have children that obey them (1 Tim. 3:4-5, 12: Tit. 1:6).  They should also hold to the truth (1 Tim. 3:9; Tit. 1:9).  Deacons and Deaconesses should be sincere (1 Tim. 3:8) and tested (1 Tim. 3:10).

In order to become a member of a local church, people must be members of God’s family.  There must be an agreement with statement of faith, all of the major doctrine of the EFCA.  Differences of opinion are allowed among the minor doctrines, which are mentioned or expanded upon in the statement of faith.  When someone becomes a member of a local church, the person is identifying fully with the church.  This person agrees to live in a lifestyle that is reflective of Biblical teachings.  All members agree to be held accountable under the constitution and bylaws of a church; this also includes receiving correction or discipline if the member does not follow these standards.  Members take an active role in the responsibilities of the church.  This active role may include faithful attendance, praying for the church and the elders, financially support, taking on leadership roles as necessary (Acts 20:35).

Jesus commanded the church to perform two ceremonies, baptism and the Lord’s Supper.  These ceremonies are referred to as ordinances.

Baptisms in the New Testament were typically carried out in one manner; the person was immersed in water (Mark 1:5; 1:10).  There are instances in the New Testament where baptism by immersion was unlikely.  For example, it is less likely that some of the household baptisms or the Ethiopian eunuch in the desert (Acts 8:36) were baptized by immersion.  The Bible does not specifically state the baptism must be done through immersion.  Though the majority of Free Churches prefer baptism by immersion, it is an area where some leeway is given as to the whether the individual or local church prefers baptism by immersion, sprinkling, or pouring.

Baptism symbolically represents a union with Christ (Rom. 6:3-4; Col. 2:12).  Our going under the water (in immersion) is representative of the death that Christ went through while raising out of the water is symbolic of how we are raised up with Christ.  The water is also symbolic of the washing away of our sins that we received as a result of Jesus’ death (Titus 3:5; Acts 22:16); however, the water in itself does not purify us nor save us.  

It is appropriate to baptize someone who has received the gospel and given a believable profession of faith.  Throughout the New Testament there are examples of people who were baptized after declaring a faith in Jesus Christ (Acts 2:41; 8:12; 10:44-48).  Baptism symbolizes the beginning of our Christian life and the declaration to make it known publicly (Gal. 3:27; Rom. 6:3-4; Col. 2:12).  While baptism represents the beginning of our Christian lives, it is in no way necessary in order for us to be saved (Eph. 2: 8-9).

The Bible is not certain as to whether infants are to be baptized or not.  There are instances of household baptisms (Acts 16:15; 16:33; 1 Cor. 1:16) where children may or may not have been baptized.  Baptism certainly can externally represent the internal change that has taken place within adults and older children who are capable of making a decision to receive the saving grace from Jesus; however, it is unlikely that infant baptism represents the same kind of commitment on the part of the child.  If we are to believe that only believers should be baptized, it is inappropriate to baptize infants.  If, on the other hand, we are to say that baptism does not necessarily indicate that the subject is a believer, especially in the case of infants, then infant baptism is permissible.  I personally have been baptized both as an infant and as an adult.  I feel that my infant baptism more accurately represents the commitment on the part of my parents and church rather than any personal commitment.   I do not feel that my parents were wrong in deciding to baptize me; I have, however, chosen not to baptize my own son until he is old enough to make this decision himself.  As an adult, I chose to be baptized as a profession of the faith that I now have and the commitment that I am now making to God.  I also choose to be baptized because I wanted to obey Jesus in his command that we baptize (Matt. 28:18).

In the Old Testament there were times when the people ate in God’s presence (Ex. 24:9-11; Deut. 14:23, 26).  Jesus began the ordinance of the Lord’s Supper in the New Testament (Matt. 26:26-29; 1 Cor. 11:25) as a reminder of the payment that he paid for us.  The Lord’s Supper is not just a reminder of the price paid for our sins but a promise of the communion we will have with God in the future (Matt. 26:29; Rev. 19:9).

The Lord’s Supper symbolizes Christ’s death and proclaims it until he comes (1 Cor. 11:26).  Our participation in this ordinance symbolizes that we are choosing to participate and share in the eternal life that is received as a result of Jesus’ death.  We receive spiritual nourishment when we participate in the Lord’s Supper (John 6:53-57) with other believers (1 Cor. 10:17).

Participation in the Lord’s Supper is an indication of our desire to continue in a Christian life.  Therefore, the only believers should participate in it (1 Cor. 11:29-30).  Each believer should examine himself prior to participating in the Lord’s Supper (1 Cor. 11:27-29).  If a believer, after examining his heart, determines that there is something in his life that is wrong with God and is not willing to correct this, the believer should not participate in the Lord’s Supper.

There is no specific teaching as to who should administer the Lord’s Supper.  It is typically administered by the pastor or another church leader.  Likewise, the Bible does not explicitly teach how often the Lord’s Supper should be administered.  Each individual church should choose how often it would like to administer this ordinance that is done for the church’s edification (1 Cor. 14:26).

Christian Living

The second most important command, which we are given, is to love others (Matt. 22:39).  In living our faith, we must not think solely of ourselves, we must think of others who are less fortunate then us.  The church has a responsibility to care for those people who cannot defend themselves.  We are held responsible for caring for others and are rewarded for the things that we do for those lesser than us (Matt. 25:30).
Christ’s Return

Eschatology is the study of how the world will end.  Unbelievers can make predictions of what will occur based on passed events; but they are not able to foresee the future.  Likewise, believers cannot see the future either.  Believers do however have an understanding of God’s plans for the end of the world that is based on the Scriptures.

Scriptures clearly state that Jesus Christ will one day return to the earth (Matt. 24:44; John 14:3; Acts 1:11; 1 Thess. 4:16; Heb. 9:28; James 5:8; 2 Pet. 3:10; Rev. 22:20).  Jesus will return in a personal and bodily manner that is the same as it was when he ascended into Heaven (Acts 1:11; 1 Thess. 4:16).  This return will be both dramatic and visible to others (Rev. 1:7).  As believers, we should await the return of Jesus Christ with hope (Titus 2:12-13; Phil. 3:20) and readiness (Matt. 24:44).

Jesus will return at an unexpected time of which we are not to know (Matt. 24:42-44; 25:13; Mark 13:32-33; Luke 12:40; 1 Cor. 16:22; 1 Thess. 5:2).  Christ’s return is imminent in that we do not know when it will occur yet know that it will occur at some time.  While we are not to know when Jesus will return, there are several signs that will occur before Jesus’ return.  The gospel will be preached to all nations (Mark 13:10; Matt. 24:14).  A great tribulation will take place throughout the Earth (Mark 13:19-20).  Many false prophets will come showing great signs and wonders (Mark 13:22).  There will be great alterations or signs in the skies before Christ returns (Matt. 24:29-30; Mark 13:24-26; Luke 21:25-27).  The antichrist will come (2 Thess. 2:1-10; 1 John 2:18).  Israel will be saved (Rom. 11:25-26).  These signs may have been given to us so that we can look forward to Christ’s coming when we do see them (Luke 21:28), keep us from going astray (Mark 13:5-6, 21), and assure us that God already planned what will occur.  It is difficult to understand how Christ can come at any time when all of these things have to come before his return.  With the exception of the signs in the heavens, it is unlikely though possible that these signs have already occurred.  It is also possible that Jesus will arrive unexpectedly to take the believers to heaven and then return to the Earth after the completion of all of these signs.

The millennium is the one thousand years that Christ will reign on earth.  There are three major views on when and how the millennium will occur: amillennialism, postmillennialism, and premillennialism.  Within premillennialism view there are two differing opinions as to exactly what will occur in regard to the tribulation: classical premillennialism and dispensational premillennialism.

The amillennialism view states that the thousand years that Revelations 20:1-10 refers to is occurring right now.  According to this view, the thousand years is not a specific time period but a figurative period of time where Satan’s influence has been greatly reduced in order for the gospel to be preached.  From this viewpoint, the church age will continue until Christ’s return.  This view also states that the binding of Satan occurred when the gospel began to be spread.

The postmillennialism viewpoint states that Christ will return after the millennium.  Proponents of this view feel that more and more people will become Christians.  A result of this conversion towards Christianity will be reflected in a society that begins to act a manner more reflective of God’s standards and laws.  This will continue until a point where a “millennial age” of peace and righteousness will occur, though it will not necessarily last one thousand years.  Christ will then return at the end of this time.  The millennium that postmillennialism refers to does not refer to a renewed earth with glorified saints or Christ’s bodily presence, but rather to a period of time where there are many Christians on the earth.

Christ will return prior to the millennium according to the premillennial viewpoint.  Present church age will continue until it is almost the end of time.  Then a period of tribulation will occur.  After the tribulation, Christ will return and establish a millennial kingdom.  Some believers who have died will be raised from the dead and reunited with their bodies and reign with Christ for one thousand years.  During this time, Christ will be physically present as he reigns over earth.  Many of the unbelievers who remain on the earth will convert to Christianity during this time.  There will be a great battle with Satan and his forces against Jesus and his forces.  Satan and his forces will be defeated.  Finally everyone will stand before a final judgment.  Classical premillennialism states that Christ will come before the millennium but after the tribulation.  An alternative view to classical premillennialism is dispensational premillennialism.  This viewpoint states that Jesus will come part way to earth to rapture his saints, or take all believers, both alive and dead, and unite them with him in Heaven (1 Thess. 4:16-17).  The tribulation will then take place during the next seven years with the unbelievers.  All the signs that need to take place before Christ’s coming will occur during this period of tribulation.

Response and Eternal Destiny

There will be a final judgment of all believers and unbelievers (Matt. 10:15; 11:22, 24; 13:36; 25:31-46; Acts 17:30-31; Rom. 2:5; 1 Cor. 4:5; Heb. 6:2; 2 Peter 2:4; Jude 6; Rev. 20:11-15).  There will be a large battle after the millennium between Satan’s forces and Christ’s forces (Rev. 20:7-8).  God’s forces will defeat these evil forces (Rev. 20:9-10) and a final judgment will take place afterwards (Rev. 20:11).  Jesus will sit as judge before all of the living and the dead (John 5:26-27; Acts 10:42; 17:31; Rom. 2: 16; 2 Tim. 4:1).  Unbelievers will stand before Jesus and judged for all the evil deeds they had done (Matt. 12:36; Rom. 2:5-7; Ecc. 12:14; Rev. 20:12-13).  Punishment of varying degrees will be given to each individual based on the wrong deeds (Matt. 11: 22-24; Luke 12:47-48).  Believers will also be held accountable (Rom. 2:6-11; 14:10-12; 2 Cor. 5:10; Rev. 20:12, 15).  Jesus will separate the believers by their deeds and give appropriate rewards (Matt. 25: 21-46; Luke 19: 17, 19; 1 Cor. 3:12-15; 2 Cor. 5:10; Rev. 11: 18).  Believers however are not to fear any punishment in this judgment because the price of our sin has already been paid for on the cross (Ps. 103:12; Mic. 7:19; Isa. 43:25; Heb. 8:12).  No one will be able to complain that this judgment was unjust or unfair (Rom. 2:11; 1 Pet. 1:17).


Death is not a natural state within God’s original plan for man; it is a result of the fall of man (Rom. 5:12).  Even though death is a result of sin and the fallen state man, death for the believer is not a punishment or a result of our sin (Rom. 8:1).  Death is a condition of this fallen world which we live in; we will be subject to this condition until Jesus destroys death (1 Cor. 15:26, 54-55).  We can honor God even in our deaths when we choose the Lord’s ways over the preservation of our own lives (Acts 21:13; 20:24; Phil. 1: 20; Rev. 12:11).


When a believer dies, his soul immediately goes into the presence of and fellowship with Jesus Christ (Luke 23:43; Heb. 12:23; 2 Cor. 5:8; Phil. 1:23).  The souls of believers go immediately to God’s presence rather than a state of purgatory or soul sleep.  As believers, we should not fear death but rejoice in it instead.  Believers are no longer separated from God when they die (Rom. 8:38-39; 2 Cor. 5:8; Phil. 1: 21-23).  When a believing friend or family member dies, we may have feelings of sorrow (John 11: 35; Acts 8:2) mixed with hope and joy (1 Thess. 4:13, 5: 10; Rev. 14:13; Ps. 116:15) knowing that our loved one is now with Jesus.


Unlike the believer’s death, the death of a believer is filled only with sorrow over the permanent separation of the deceased individual from God’s graces (Rom. 9:1-3).  The unbeliever will be permanently separated from God with no second chance to return to his grace (Luke 16:24-26).  The deceased unbeliever will await the judgment that will come after death in Hades or Sheol (Heb. 9:27).  This judgment will be based solely on the things that were done during the lifetime (Matt. 25:31-46; Rom. 2:5-10; 2 Cor. 5:10).  The unbeliever will then be sent to Gehenna, the place of eternal punishment.

Hell is a place (Matt. 25:30; Luke 16:28) where the wicked will eternally (Matt. 25:41, 46; Rev. 14:9-11; 20:10) be condemned to in order to receive conscious punishment for their deeds.  This place is an unquenchable fire (Mark 9:43, 48; Luke 16:22-24).  All who are not part of God’s family will be condemned to hell.


All believers whom have died will be resurrected when Christ returns and will be given glorified resurrection bodies (Rom. 8:17, 23-24, 30).  All who belong to Christ will be given glorified bodies (1 Cor. 15:22-23).  Believers who had already died will be resurrected and given their glorified bodies first then those who are still living will be given their glorified bodies (1 Cor. 15:51-52, 1 Thess. 4:14, 16).


Our resurrection bodies will be like Jesus Christ.  They will be imperishable and no longer subjected to the wearing down and weaknesses that our current bodies face.  Our bodies will be glorious and no longer dishonorable.  The resurrection bodies will have the full power and strength that God intended us to have when we were made.  Finally, we will have spiritual bodies that do everything in accordance with the character of the Holy Spirit.   (1 Cor. 15:42-44, 49).  Just as Jesus had a physical body when he was resurrected (Luke 24:39), we too will have a physical resurrection body (1 John 3:2).

God will create new heavens and a new earth (Isa. 65:17; 66:22; 2 Pet. 3:13; Rev. 21:1-3).  Heaven and earth will be joined together so that believers may permanently live in God’s presence.  Heaven is a spiritual place (Luke 24:51; Acts 1:9, 11) where God dwells (Matt. 6:9) and reigns (Isa. 66:1; 1 Pet. 3:22).  We are unable to see this place due to its spiritual nature but this does not negate it from existing.  God has however allowed some people to see heaven (Acts 7:55-56; 2 Cor. 2:12).

Current Doctrinal Issues

Significance of Silence within the EFCA

The Bible is very clear on many issues.  The ten doctrinal statutes that the EFCA follows are based entirely on Bible and these issues that God wants us to clearly understand.  There are other areas that God has not given us guidance or understanding.  These are areas where the Bible is silent or unclear.  Some of these areas are questions of conscience.  For some believers, these areas are sin while it is not sin for other believers.  It depends on the viewpoint of the individual believer (Ecc. 7:16).  The EFCA has limits that it will accept on both ends of the spectrum.  Varying viewpoints within these limits are acceptable; but viewpoints that are outside of these limits are not acceptable.  The EFCA encourages tolerance of varying views so that we can live in union and harmony with those who do not completely agree with us.

One example of varying viewpoints within the church regards how we as Christians should walk towards maturity.  When we come to Christ we are declared perfect, in regards to our position with God; our behavior however needs to continue to grow.  One viewpoint is that of the Arminianists whom say are salvation is sure if we continue to grow.  The Calvinists however say that our salvation is sure.  We will continue to grow as believers, but there will be times that we fall and do things wrong.  I personally lean more towards a Calvinistic point of view though I do feel that a person’s deeds reflect the heart of a person and question whether a person truly is a believer if the life does not reflect works. 

 Satan,  Demons, and Spiritual Warfare

Angels are spiritual beings created by God (Neh. 9:6; Col. 1:16).  They are also very intelligent beings that exercise high moral judgment (2 Pet. 2:4; Jude 6).  Angels are referred to by many different names within the Bible including “sons of God” (Job 1:6; 2:1), “holy ones” (Ps. 89:5,7), “spirits” (Heb. 1:14), “watchers (Dan. 4:13, 17, 23), “thrones,” “dominions,” “principalities,” “authorities” (Col. 1:16), and “powers” (Eph. 1:21).  Angels show us our place in God’s great plan for us because they are the only other highly intelligent and moral creature that God made.  Therefore, we are able to learn a great deal about our relationship to God by comparing it to the angels’ relationship with God.  

Angels are present in our daily lives.  They join with us to worship God (Heb. 12:22-23).  Angels also watch over us in our daily lives and witness our obedience or disobedience towards God.  At times, they may take on a human form and walk with us (Heb 13:2).  Angels are also sent at times to protect us (Dan. 6:22; Acts 5:19-20; Acts 12:7-11; Matt. 4:11; Ps. 91:11-12).  Even though there are many positives in the relationship that we have with angels, we also have to be careful.  We have to watch that we are not receiving false doctrines from angels or creatures claiming to be angels (Gal. 1:8; 2 Cor. 11:14) or those claiming a message came from an angel (1 Kings 13:18).  We should also not pray to angels or worship them (Col. 2:18; 1 Tim. 2:5; Rev. 19:10).  Finally, we should not seek out angels.

Demons are fallen angels and have turned to evil.  When God created the world, he created angels and they were good (Gen. 1:31).  Sometime between Genesis 1:31 and Genesis 3:1, where Satan, in the form of a serpent, temps Eve (Gen. 3:1), some of the angels have fallen and no longer serve God.  As a consequence of their sin against God, these fallen angels are removed from God’s presence with restricted activity and awaiting judgment (2 Pet. 2:4; Jude 6).

Satan was the first to sin (1 John 3:8).  He has been a murderer since the beginning and the father of lies (John 8:44).  Satan not only tempted humans (Gen. 3:1-6) he also tried to tempt Jesus into sinning (Matt. 4:1-11).  Satan and the other demons will use every means possible to deceive us and hinder us from coming to the gospel (2 Cor. 4:4; Gal. 4:8).  Even though demons are powerful, they are still limited in power by God (Job 1:12; 2:6; Jude 6; James 4:7).

Demons are still active in the world today and will continue to be active until the millennium when Satan’s influence will be removed from the Earth.  Even though demons do exist in the world today, we must not blame demons for the evil that has occurred.  Instead, we should focus on our growth as Christians (1 Cor. 1:10; 5:1-5; 10:13).  We should be wary of the false doctrines that may come from demons (1 Tim. 4:1).  Some degree of demonic influence is present in nearly all evil and wrongdoing that occurs today; however, this degree is not the major influence in causing the sin to occur.  When we sin, we are giving Satan and the demons an opportunity to influence our lives (Eph. 4:26; Eph. 6:11-12)

Demons can influence all people, even Christians; but through Jesus Christ, we have been given authority over demons (Luke 9:1; 10:17; 10:19; Acts 8:7; Acts 16:18; 2. Cor. 10:3-4; James 4:7; 1 Pet. 5:8-9).  Satan has been rendered powerless through the work that Christ did for us when he died on the cross (Heb. 2:14; Col. 2:15).  As part of God’s family, we are now in a continual spiritual battle with Satan (Gal. 3:26).  We, as believers, should not fear demons because they have already been conquered for us (1 John 4:4). 

Homosexuality and Other Sexual Perversions
God created sex, which is good (Gen. 1:24 ;1 Cor. 7;1 Cor. 11), between one man and one woman.  Within this context, sex is good.  Man’s sinful nature however has distorted God’s creation into things that are not appropriate.  Relations with family (Lev. 18:6-18), homosexual relations (Lev. 18:22; Rom. 1:26-27; 1 Cor. 6:9), and relations with animals (Ex. 22:19; Lev. 18:23) are all forbidden by God.

Erotic novels, soft porn, and pornography can be classified as areas of conscience.  In themselves, they are not a sin; but they may easily lead a person to sin as they are very closely related to various forms of immorality like fornication, adultery, incest, homosexuality, bestiality, and prostitution, which are all condemned within the Scriptures.  Erotic novels, soft porn, and pornography also degrade the subjects, typically woman, and places it in the position of being an object for sexual gratification rather than someone created in God’s image.  It is a sin if a person is inclined to place these things before God or look towards these things for erotic satisfaction.  Believers who may succumb to sin because of these things should totally avoid them.  It is wise to avoid these materials in general for everyone.

Masturbation is another area that does not honor God because the individual is attempting to satisfy the flesh.  This sin will not satisfy the flesh because sin does not satisfy.  Sin instead consumes your life and leads to more sin (Rom. 1: 26-27).

Oral sex and the use of various sexual positions are controversial within the church.  There are not Biblical texts regarding oral sex.  Therefore, it comes down to an area of consciences as to whether oral sex is permissible.  Since oral sex involves both the husband and the wife, both must be able to engage in this sexual act with good conscience in order for it not to be a sin.  If one partner is uncomfortable with oral sex, then it should not be done so as not to cause one person to sin.  The sexual positions that a couple chooses to use are likewise not discussed within the Bible with the exception of anal sex, which is prohibited.

Abortion, Infanticide, and Euthanasia

God gives life and values all life.  We as humans have a body, soul, and spirit.  We are living beings even when we are inside of the womb.  Samson (Jdg. 13:6-7), Jeremiah (Jer. 1:5), John the Baptist (Lk. 1:15), and Paul (Gal. 1:15) had all been called from the womb to serve God.  The wicked have even been enemies of God from the womb (Ps. 58:3).  Since we are living in the womb and murder is against God’s laws, we should not commit abortions.

In the majority of cases abortion is not biblically just.  There are some exceptions in which some may allow abortion.  These exceptions may include rape resulting in pregnancy, a case where the mother and baby will die if the baby is not aborted, or a serious genetic disease.  The Bible does not clearly state a position on these points; therefore it is necessary for the individual to make their own decision.

The choice as to whether to use birth control and the type of birth control to use is another area of conscience that the Bible speaks very little about.  God wants us to be prudent in regard to planning our family.  Some churches, like the Roman Catholic Church, say the use of birth control is a sin.  Other churches, like the EFCA, say that it is not a sin provided that both partners do not feel that it is a sin to use birth control.  If a couple chooses to use birth control, they should use a birth control that prevents pregnancy not one that causes an early abortion, like the Morning After Pill.

I personally have had to face the decision as to whether to have an abortion or to deliver a baby.  At the time I was a single woman still in school who couldn’t even imagine what it may be like to have a child.  In some ways it may have been easier to have had an abortion, but for me I personally knew that it was not an option.  I wasn’t a believer at the time and was still adamantly pro-choice, but I also knew that abortion was not a choice that I would make.  My views since becoming a Christian have changed drastically.  I now feel that abortion should not be an option for people who accidentally became pregnant.  If placed the position where I was pregnant as a result of a rape or I would die if I had the baby, I feel that I would still choose life over abortion.  In these extreme instances, I feel that it may be permissible though highly undesirable and not recommended to have an abortion; however, the woman must be able to do this with a clear conscience.  If the woman cannot have an abortion with a clear conscience before God, then the abortion is not the correct answer in her circumstances.

I also feel that mercy should be shown to people who have had abortions in their pasts.  I’ve spoken with friends who have had abortions and the physical and emotional pain they carry is something that I cannot even imagine.  I do not judge these people for the decisions that have been made, nor do I think that anyone should judge them for these decisions; I instead try to show them the love the Jesus Christ has given me and pray that God will one day heal the wounds that they carry.

We should not take the life of another individual even if they are extremely old or ill because it is a sin (1 Cor. 10:13).  We may however pray that God will take the person’s life.  People who are dying of an illness should be treated with mercy.  God permits these trials at times so that others can learn from them (1 Cor. 10:13).  Just as euthanasia is a sin, genocide and infanticide are also sins because they kill the body (1 Cor. 10:13).

During life, people, even Christians, may face extreme highs and lows that may appear so overwhelming that suicide may seem like the only answer (2 Cor. 1: 4, 8-11).  We must remember, however, that our body is God’s temple (1 Cor. 3:16; 6:19) and it is a sin to kill the body (1 Cor. 10:13).  A member of God’s family will not loose his salvation if he were to kill himself because nothing can separate the believer from God’s love for us and the sacrifice that Jesus paid for us (1 John 5:5).

Marriage, Divorce and Remarriage
God created marriage in the Garden of Eden (Gen. 2:21-24) as a monogamous relationship where divorce was forbidden (Ex. 20:14).  Polygamy later became an accepted social custom (Gen. 16:1-2; Deut. 21:15) though still not correct in God’s eyes.  God does not intent for marriage to end (Mark 10:9) but he has permitted it due to the hardness of man’s heart (Deut. 24:1-4; Mark 10:12; 1 Cor. 7:13).   God hates divorce but permits it in the case of adultery (Matt. 19:9) and when an unbeliever leaves a believer (1 Cor. 7:15).

If someone has become divorced prior to becoming a believer, they should typically seek reconciliation with the ex-spouse.  Reconciliation should not be sought however if the ex-spouse is not a believer (2 Cor. 6:14) or if either spouse has gotten remarried (Deut. 24:3-4; Mark 10:11-12).  In the case of believers that have divorced, reconciliation should be sought and they should not remarry another person (Matt. 5:31).  If a person has divorced and then remarried, that person should not then remarry the first spouse (Deut. 24:3-4; Jer. 3:1).

Role Distinctions in the Church of Men and Women

Within the church there are two distinct views in regard to women and the role they play.  The egalitarian view treats women and men within in the church as equal and therefore all positions within the church are open to both men and women.  the complementarian view emphasizes that while men and women are different they have different roles.  Within the church this means there are some governing and teaching roles that are reserved for men based on the teachings in 1 Timothy 2:11-15.

Lifestyle Convictions and Practices

Spiritual Disciplines

A pastor not only guides the sheep within a church, the pastor also serves as an example for the church to follow.  The pastor should therefore try at all times to be above reproach (1 Tim. 3:2).  While a pastor is suppose to be an example for his flock, the pastor is still human and may stumble at times like anyone else.  I feel it is important for the pastor to be open when he stumbles and give an example of how he corrects this situation within his life and in regards to his relationship with God.  I personally feel that it is important for a pastor to be willing to be open regarding these physical and financial circumstances when asked to disclose them in order to prevent corruption as well as to serve as an example.

As stated previously, a pastor is to set an example for the church.  A pastor who chooses to tithe sets a positive example while a pastor who chooses not to tithe sets a negative example and gives the impressions that tithing is no longer important.  Since all people who preach regularly before a church are examples for the congregation, it is important to consider the kind of example they set.  If a person desires to preach regularly before the church, whether the pastor or not, that person should set a positive example and tithe as well.  I personally feel it is not important the amount we tithe, whether it be a percentage of the net income, gross income, or another quantity.  It is an individual choice of the believer and the conscience that they have before God.  An elder or deacon likewise is an example before the church and should also portray a positive model.

Stewardship, Personal Finances, and Debt

Credit cards and debts in themselves are merely financial tools.  They may be used responsibly; they may also be used in a way that leads to sin.  Placing money or anything else above God is a sin (Mk. 12:30; 1 Tim. 6:10).  I personally feel that credit cards as well as other debts are acceptable, but they have to be managed in a way that is not allowing me to place monetary things above God.  Ideally, credit cards should be used in a manner where they are paid off in full every month.  I personally am trying to pay down my credit cards so that I can pay them in full every month.  Other debts, like car loans, school loans, mortgages, and the like are in my opinion acceptable debts provided they are used within limits.  I personally feel they should be used to allow an individual to buy these possessions provided the individual is not placing these things before God and our service to God.

Use of Alcohol

Drinking when in moderation is not a sin because no food in itself is unclean (Rom. 14:14; 1 Cor. 10:23).  For me this means that I may occasionally have a drink.  We should not however drink to the point of drunkenness because that is sinful (Rom. 13: 13; Gal. 5:21; Eph. 5:18; 1 Pet. 4:3).  If one drink would cause someone to stumble and lead to drunkenness, in the case of an alcoholic, then that person should never drink.  It is also wrong to drink with someone if it will cause another to stumble or distress them (Rom. 14: 15).  In cases where there is it is uncertain as to whether drinking would be upsetting, it is better not to drink.

Attitude Towards the Evangelical Free Church of America

1. What is your attitude towards those whose views differ from yours on nonessential matters and how would you minister alongside them?

As long as it is a nonessential matter, I understand that people have views that may differ from my own.  I try to understand their viewpoint and respect their opinion while still serving with them.

2. Are you in harmony with the principles, purposes, and policies of The Evangelical Free Church of America?

yes

3. Are you personally committed to the doctrinal statement of The Evangelical Free Church of America?

yes

4. Is it your intention and desire to work in cooperation with the EFCA and the district in which you serve?

Yes, within my role as a member of a church in the EFCA.

5. Are you willing to follow and adhere to the congregational processes at the local church, district and national conference level in seeking changes in the programs or policies of the EFCA?

Yes, within my role as a member of a church in the EFCA.

6. If at any time you change your doctrinal beliefs and/or find yourself in disagreement with the statement of faith and/or policies of the EFCA, would you be willing to surrender your credentials to the EFCA?

N/A

7. Is there any area or issue in your life, which, if known, would bring disrepute on the Lord or the Church?

No




